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PREFATORY NOTE. 


Lewin, in his * Manual of Tibetan,’ 1879, preface, States : 
“Tibet and its language are still comparatively unknowrf.... 
the familiar tongue of the people, their folk-lore, songs and' 
ballads are all unknown." 

Far from contradicting this saying, Jáschke, the greatest 
Tibetan scholar of his time; stated two years later, in 1881, in 
. the preface to the third edition of his Tibetan Dictionary: 
“ (To) the student who has for immediate object to learn 
how to read and write the Tibetan language.... existing dic- 
tionaries (are) almost if not quite useless.” 

Since Jaschke’s third edition: two new Tibetan dictionaries 
have appeared. Walsh in an article in the J.A.S.B., Vol 72, 

Pt. 1, n. 2, 1903, reviewing the last one of these, the one by 
Sarat Chandra Das, says, p. 78: “Although the present Dic- 
tionary has fulfilled what it purposed to be, namely, a complete 
Dictionary of literary Tibetan, so far as our present sources 
of knowledge go, it does not fulfil the requirements of a 
standard dictionary of the entire language, and the standard 
dietionary of the modern and current Tibetan language has 
yet to be written." 

Laufer, ‘ Roman einer Tibetischen Königin, 1911, p. 27 et 
seq., says: “ We have here to open a road through the jungles, 
unaided and by ourselves; we have to work through text after 
text and note down expressions and idioms as we meet them," 
etc. 

Grünwedel in “ Padmasambhava' und Verwandtes,’ 1912, 
pp. 9-10, endorses Laufer's remarks and adds about the difficulty 
of translating from Tibetan : “ Ignorance regarding the subject- 
matter, mistakes and misunderstandings in the text itself, and, 
finally, the insufficiently explored idiomatie element of the 
language, of which the history is as yet poorly known, these 
are the main shoals.... Of all the dictionaries only Jüschke'3 
has really achieved something in the matter of idiom." 

As & matter of fact the printed materials available for 
the home student do not at present enable him, if without the 
help of a native teacher, to translate, accurately and without 
skipping the difficulties, any modern Tibetan book (not even the 
so-called Tibetan Primers in use in Darjeeling) if such books do 
not happen to belong to those excerpted in the existing dic- 
tionaries. Jüschke's, which is the' best from this point of view, 
mentions only 25 titles of texts used as his sources. Compar- 
ing this with the more than 1000,titles quoted by Skeat as the 
sources for the material for his Etymological Dictionary of the 
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English language we at once see the inadequacy of such 
fnatexial in the case of Tibetan. 

It is true that at present more showy results can be 
obtained by the wholesale translation of texts (more with a 
view td making known theif general contents, than to the 
furnishing of a precise philological, lexicographical and gram- 
matical analysis), and it is certain that the results of such work 
of translation would be more attractive and interesting to the 
wider public Yet one of the most valuable contributions to- 

wards laying a sound basis for future Tibetan scholarship is the 
painstaking, laborious and to a certain extent inglorious and 
humdrum drudging away at small texts with scrupulous atten- 
tion to the smallest minutiae, for a secure fixing of illustrative 
examples by co-ordinating correctness of text, full discussion of 
meanings, sharp formulation of definitions and subtle analysis 
of all questions and problems involved. 

The following essav is a first contribution towards an at- 
tempt to serve such an ideal. 


adj. 

AS.B. 
Bell 

Cs., Csoma 


D. 
Desg. 
dict. 
dicts. 


Dzl. 

Ed. 

fig. 

G. 
Hannah 
Henderson 
Hon. 

J. 

L. 

l. 
M.A.S.B. 


pr. 
prob. 


q. v. 
S. Ch. D. 
Schmidt 

Schroeter 


ABBREVIATIONS. 


= Adjective. 

= Asiatic Society of Bengal. 

= Bell’s Manual. 

= Csoma’s Dictionary; if his Grammar is 
referred to it is specifically stated. 

= Dutch. 

== Desgodins, Dictionary. 

= Dictionary. ' 

= All existing European Tibetan Diction- 
aries, but especially the three current 
ones by Jiischke, Sarat Chandra Das and 
Desgodins. 

= Dzanglun, cd. and trsl. by Schmidt. 

= Edition. 

= figuratively. 

German. 

Hannah’s Grammar. 

= Hendergon’s Manual. 

= Honorific. 

= Jaschke, Dictionary, 3rd ed. ; also Journal. 

Latin. 

line. 

Memoirs, Asiatic Society of Bengal. 

pronounce pronunciation. 

probably. 

See. 

Sarat Chandra Das, Dictionary. 

== Schmidt’s Dictionary, German Edition. 

— Schroeter's Dictionary. 

— Sanskrit. 

Substantive. 

sub voce. 

synonym(s), synonymous. 

vocabulary. 


|| | 
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Primarily oe ee Treated. 
By JOHAN Van MANEN. 


I. THE SONG OF THE EASTERN SNOW MOUNTAIN. 


A. INTRODUCTION. 


In his ‘ Mythologie des Buddhismus,’ Griinwedel gives on 
p. 59 the figures of a triad of famous reformers of lamaism ; 
Rje Rin po ch‘e, better known as Tson k‘a pa, and his two 
pupils, Rgval ts‘ab rje and Mk'as grub rje. On pp. 70-72 he 
gives biographical notes concerning the three, and indicates 
their place and historical importance in lamaism. Günther 
Schulemann, in ‘Die Geschichte der Dalailamas, gives in 
chapters II and III a complete compilation of what is known 
about these three. 

In the modern Dge lugs pa sect their historical importance 
has never been lost sight of and their memory is kept green bv 
a universal prayer or invocation, still in daily use, opening and 
closing every ceremony in a Dge lugs pa monastery. In preced- 
ing a ceremony it runs as follows :— 


ARAN 3g AEA NAZI RAN 
SRST YIN AAA SE YT NATE || 
UNA ASI ITE || 
AN TNT YAH APTA SAYA || 


To the repairer of the Tibetan vehicle, Tson k'a pa (the 
Onionlander), 

To the true, strong, wise Lord Reval ts‘ab rje (Noble 
Throne-prince), 

To the sūtra and mantra teaching master Mk-as grub rje 
(Noble Cleverness-perfection) 

To these three victorious (illustrious) Father and Sons 
(Family of three), obeisance ! 


In closing the ceremony the words arava say ay are 
hanged into AMD “ay. ‘may their blessing L ug," 
changed intc aJ AN SN JA ; may their blessing be on us, 


‘may they bless us.’ 


. 
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পপ s 
When the monks meet for MSA, collective or communal 


1 


fea drinking, the last three words are changed into NSA EN 


au. / we give our offering. | said before drinking the first eup 
bz 


and Whilst sprinkling a few drops in libation with two fingers, 
the thumb and fourth finger of the right hand. At the termi- 
nation of tea drinking nothing is said at all. Except for these 
changes the formula remains the same for all occasions. 
Another pupil of Tson k‘a pa was his own nephew Dge 
hdun grub, about whom further particulars are given in the 
same passages of the two works cittd above, and who may be 
ealled the first Dalai Lama, though not known by that title 
but bv that of Reval ba, or conqueror. Yet it will be seen from 


the above formula that the three who are together called WI 

যয" ‘father and sons," that is Tson ka pa and his two spiri- 

tual sons or pupils, are all three called AAA . The expression 

< 

NTIN has no doubt to be understood as a collective word 
like ‘ group,’ ‘family,’ just like হাত means “parents.” 

From this Ray "MIA a small poem in praise of his 

১০ 

teachers, the ২ has come to us, which we now publish. 

Of ARSTE it is said that he founded a formal cult of his 


teacher Tson k‘a pa, and it may be that his devotional attitude 
found a reflection in this poem, showing the attitude taken by 
his own pupil towards him and his two other teachers in his 
turn. 

This poem occurs in 2 miscellaneous collection of religious 


matter (said to comprise about 150 leaves), in a work | 


(‘ Religious Practice’), leaves 59, 60. I have not been able to 
see a complete copy of this work. In this edition the text is 
fairly correct and clearly legible. A small edition, complete in 
itself. of which 1 possess two copies (not quite so legible), 
offers several different readings which nearly all seem quite as 
good, and some decidedly better, than those of the larger edition. 
The differences shown by the two texts are, relatively to the 
size of the poem, so numerdus and of such a nature as to 
preclude the*idea that mere copying can have led to them. One 
ix led to the conclusion that one of the two texts was produced 
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from memory and not by actual copying. We shall’ note 
the variants furnished by the larger edition. marking them B. 
whilst following for our own text, with one exception, *duly 
noted, the smaller edition A. My two copies of the smaller 
edition would seem to be prints fhm the same blocks put for 
some difference in the last page. “Whether the other pages are 
printed from the same blocks, whilst only this one last block, 
has been, for one reason or another, renewed (and changed in the 
process) may be left undiscussed for the moment. Enough 
to make the general statengent that great care should always 
be exercised before pronouncing Tibetan prints as made or not 
made from the same blocks, and that, indeed, interesting, 
observations may be made on Tibetan typographical practices. 


The title SSUSA ix a very frequent one in Tibet, and 
indicates, like মহল? (as in J. Dict.. p. 2735, but not as on p. 


A ~~~ a নি 
XXI a), a religious miscellany. The particular BN 8^ from 


which our poem is taken is said to be one of the text-books 
which the Tashilhunpo tapas are required to learn by heart. 
The book with the same title which Laufer (Verzeichniss der 
Tib. Handschr. etc. zu Dresden, Z.D.M.G.. 1901, p. 123, n. 
135) mentions. might or might not be the same. As I have 


not been able to examine the title pages and final pages of the 


pay . 
book, T cannot give any further information about it. ধান 


is the marginal short title. 

Another Gelukpa prayer of almost equal popularity and 
frequeney as those of the one quoted above, is the following 
which mav be used as an alternative to the former one. It is 


distinguished from it in that not the NAN AAS, but Tson 


k'a pa alone is invoked in it. It runs :— 
Reges nien np কিন AAT || 
Rag ARTA Rae AAEN ARRIEN | 
x SN RAE RASERER TINI AAA | 
ENIF APNA minm OH FI 
imc AIA QOS ASNT RRAN | 


To the unfathomable great treasury of love. the Down- 
Looking-One (Chenresi, Avalokiteshvara), 
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To the immaculate Lord of knowledge, Sweet-voice (Jam- 
yang, Maüjughosha), 

To the subduer of the hosts of devils without exception, 
the Master of Mysteries (Chanadorje, Vajrapàni), 

To that crown-jewel of Tibetan sages, Tson k‘a pa, 

To the feet of that (or: thee, o!) Famous Goodheart 
(Lozangtakpa, Sumatikirti), we pray. 


The chief difference between the use of the two prayers 
is that the latter is more in private use, whilst the former is 
more favoured in what may be called official meetings and 
collective acts of worship. The latter prayer is often used in 
a manner like the “Om mani padme him’ formula, and cases 
in which a devotee vowed to recite this prayer once or more time ২ 
a 100,000 times are known. The practical purpose of the 


latter prayer was thus defined by a Tibetan: BAe ayaa 
TART নম মতৰ ইতৰ | SNP 
RAIA SN CES ANAS AAA ASC | To ensure (bring, ask for) 


in (this present, earthly) life: health, happiness, absence of 
sickness, and longevity—and at the time of death a happy 
mind and a firm hold on (grasp of) religion 

The above form of the prayer is the printed one which is 
used by the monks to read aloud, mechanically and repeatedly. 
as a sort of praver-litany, together with other similar matter. 
for the beuefit of their clients, or also to ensure their own salva- 


tion. It is said to occur in a prayer-book called ৭২৫৭ 
BAA, which I have not seen myself and about which | 


have no further details. 
This praver has also some variations in its final line (after 


c ; ; E 
the words JIN AA’ ) according to circumstances. This line 


ends, when : 


Opening a ceremony: QAarargara art | 
Closing .. m. 3 aar ITANA] 


Before tea : শিম ( or R) HSS TAJN | 
v» 
After ,, nothing at all is said. 


It is interesting to note that one of mv informants inter- 
prets the above formula as indicating that Tson k'a pa is the 
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simultaneous incarnation of Avalokiteshvara, Mafijughosha and 
Vajrapani, and that these persons invoked in the prayer are 
not referred to as a consecutive series of separate entities, but 
as all embodied in the one Tso4 k‘a pa. My informant was 
very insistent about it that this is the general and otthodox 
interpretation of this prayer. The other two names of*Tson 


k‘a pa are AEN NJI ৰস’ and FA Barq , 


The closing verse of owr poem is also a prayer to Tson k'a 
pa. It is also in use elsewhere than in connection with the 
present booklet and occurs elsewhere in print as well. My in- 
formant ascribes it to Gendundub himself and thinks that its 
wider use has spread from this booklet, though he cannot 
definitely assure that Gendunduh himself did not appropriate 
it for the closing lines of his poem, taking an already current 
prayer to Tson k‘a pa. The latter theory is plausible inas- 
much as the last verse is seven-footed as against the eight-footed 
lines of the rest of the poem. Anyhow, the statement that this 
prayer also refers to Tson k'a pa alone. and is as such used and 
understood by all Gelukpa monks, settles à doubt we might 
otherwise entertain as to whether it is not addressed to the 


খেহ JI ayy’, in which case its final line would have to be 


translated in the plural. 

As to the edition, in the original the verses are not marked ; 
they are evidently four-lined. The small edition has no 
divisions at all, except marking the lines, but the larger edition 


has in addition a S (সন্ম'মৰ্ণ == snake head) after lines 16 


and 48. In my own text and translation I have by typo: 
graphical disposition and by the introduction of title headings 
indieated my conception of the clever and verv logical inner 
structure of the poem. 

The text is followed by a short discussion of the variants 
in it, next by a translation, and then, my main business, byea 
full lexicographical discussion, in alphabetical order. This em- 
bodies in the first place all the new material, supplementing, 
amplifving, modifying, or even only questioning, the data in 
Jüsehke's Dictionary. 3rd edition. For this Dictionary is, as 
far as lexicographieal method is concerned, still superior to all 
other, even subsequent, Tibetan dictionaries. however much 
valuable and additional matter may be contained in the two 
latter. Jaschke’s dictionary is as yet the proper starting point 
for all future lexicographical research. In this glossary I have 
also drawn special attention to egntradictions in these three cur- 
rent dictionaries, those of Jaschke, Desgoding and Sarat 
Chandra Das, even to such points for which I myself have not 
been able to suggest a solution or about which 1 could not bring 
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new material. For the good of future lexicographical work in 
She Fibetan field, it is very necessary to point out as many as 
possible of the numerous existing discrepancies and uncertain- 
tics (especially relating to fier shades of discrimination and 
precision) so as to focus the attention of investigators on them. 
At is‘unavoidable that most of this work can only be suitably 
undertaken on the spot in consultation with educated, intelli- 
gent Tibetans, and not in European closets. The number of 
those in a position to undertake such research will. for a long 
time to come, remain limited enough. As indicated in the sub- 
title of this essay my own main object in writing it is primarily 
a lexicographical one. For this reason I have also incorporated 
in my glossary notes on side-issues and all sorts of incidental 
idiomatic ‘catches’ which cropped up in the discussion of our 
text, though not immediately connected with the poem itself. 

As it seemed the handiest way to present all the results of 

mv investigation I have also embodied all commentatorial 
matter, the philological notes as distinct from the lexicographi- 
cal ones, under the same alphabet. The few syntactical re- 
marks have also been wedged in in this list, though in their case 
the * Stichwort" had to be chosen more or less at haphazard. 

In the matter of oral information and illustrative exam- 
ples embodied in this paper, my authorities are nearly ex- 
clusively my two Tibetan teachers Skarma Bsam Gtan Paul 
and P'un Ts'ogs Lung Rtogs. The first is a native of Ghoom, 
though of pure Tibetan extraction (K'ams). He has resided 
for nearly a year in Lhasa. for another 3 months in Tashi- 
lhunpo (where he was Tibetan interpreter between the Tashi 

Lama and Capt. R. Steen. T M.S.), and for 4 years in Gyangtse. 
The second is a native of Lhasa. where he resided till his 18th 
year, after which he spent 3 years in Tashilhunpo as a tapa. 
Then he wandered for 12 years through Tibet, Sikkhim and 
Nepal, after which he settled in Ghoom since about 1914. 
Until recently he was there schoolmaster (dge rgan) in the local 
Tibetan monasterv. 

‘ Both these intelligent men have given me the greatest help 
in long, patient and painstaking discussions concerning the 
lexicographical and other problems presented by this present 
text, as well as by several others, which I hope I will be able 
to publish and discuss from time to time in the future. 
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B. TEXT. 
= [1 SOUS un e JAN য় aU 
SANI NT IT 
নয়ন 
* I 
| | মিৰি গাছি SHG | 
- Ha নামি SSS A SEI "ATIII 
3 KANA RURSUS II 


" Re SISISIST RE RINT IR RIS || 
11 5 ৬৯৯১২ 
AI RA SR GPS || 
7 SAAS EIS ANA AA Ras | 
8 LAUWA NIA | 
UL 9 ATRL ARI ATTA || 
10) জবাব AU KA | 
ART SFT AT ছন্ন || 
খাজ TINA SSN TBA || 
I 
IV 13. ui FJA SAA eal 
14 Rerainan a 


1.2BS$95;15B«ui. dT A pando des OL TBÉS. 1.10 


V] 21 


VII 25 


VIII 29 


30 


— 
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ENT SIN SAT বান ইন 
MI waza | 

BALE ge - Sc azi 
ENI YS GE বম NAA || 
AA vs eir Sors | 
HAC AERA" VATA CS SIN || 
ANE SERRA IRN ANIE | 
AAA Ka KA REE" | 
RAH EY DASARI 
SVAN AC TE IA IDS SS HA || 

I 
VETERE SN 

RCAF RES SA ANAS GC |] 

॥ ERES STA Scares EG || 
AAALAC IAT A | 


AQF E AR ANS AA TANS RC T 
নীঘ মন AEA SST AUIS ATIC | 


পাস mame w Te পপ ক nn —— 


1. 16 A 1 and 2 both LAN Text from B; 1. 16 B closes the 


line with a € instead of ||; 1. 17 B8 ; 1.18 BU; 1.19 Bas; 
1. 20 A 2 ঘউ' ; 1.92 Bas: 1. 24 A land 2 aš.: 1. 24 Ba: 
1.96 8 ইত) 1.209 Bar ; 1.99 AQ We, 


M aiana erai 35 | 
32 ৷ ns Sj ৷৷৷ | 
os aeneae Tae 
34 BN EAA 9৭ RA AIC AY || 
21 Agr AI 
36 নাস JATA GITTA মনাধাম। 
IV 
X37 হুট Ravager gay RIS A | 
১৯ AA papae 
ছেছা ANS 
£0 gsm SS e T 
XI 4 JARRA aAA" || 
e Busen sors Siem" | 
13. ARANA AEAT E AE || 
EX WA KAKAA a gar | 
Xা45 AMAA RENAE IAN ETSI" || 
46 মেছ Jarg ২০০ 


1. 55 BYE: 1.32 Baga: 1. 34 Baye 1.35 B Ea; 1.37 A 
J and 2 sus : 1. 38 B aay; 1. 40° B ন ay যানি inste: ad of বাট হা 
]. 41 B ax; 1.42 B রম"; l. 43 B ENV; |. 44 B last TN 
words in B ——— l. 45 Aland B®’; ]. 45,B 14; 1. 46 
last four words in B নামী gsux , 
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| WAKA KISASI YA SI JEAN n 
B 
২1141) ORAS ON ইন INATA SSN || 
50 IAN RC BAT SCA CA SINISTRE | 
51 RSENS Ia SIN WTA || 
3 RANTA E ETAR AAE 
VI 
Mane ACRAS RIA SAIS AC | 
»* ARRIEN NAT SAT GST RS | 
yakawa 
IAA 
উহ ener কিস a Byer হু gou RA থয, 


AN বাহ ERJEN Y HER AN || 
ATAN || 


C. THE VARIANTS. 


The texts used were two small blockprints, nearly identi- 
cal A 1 and A 2, and a large blockprint B. 

On the whole A furnishes a good text and it may be used 
as the basis for the edition. Two curious cases of the use of 


হা" for হা" (7. 45) seem more than mere negligence of the wood- 


l. 47A2 মা) L48A 2 Ñx, 148 B has Ẹ at the end of the 
line instead of j|; 1. 49 B qa . Colophon, A 2 has no **' after 
axa’ and kas a final য' to হাহা, B has a different colophon 
২২৭৯২ agy a S) nés; a ll. 
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cutter in connection with the badly printed থম in 1. 13 (which 
. = . . 
looks also like IA) and also a থা like হা in 1. 23. Inversely 
there is a clear Ey’ — gN — in l. 37 and a Lyx: for Z[x.in 1, 48 


A 2 twice lacks the hook in & (20 24) and the naro in lines 


29,47. These two latter variants may be due to deterioration 
in the blocks or the roughness of the paper, or defective ink- 
ing. Otherwise A 1 and A, 2 are practically identical, and 
except for the last pages (the last two of A 1 are condensed 
into a single one in A 2) the two copies may have been printed 
from the same blocks. * 

In 5 B writes SIE for নট as authorised by the Dicts. 
But the question of final particles is still far from being satis- 
factorily settled. "The Dicts. are on the whole much at variance 
on this point. Desg. gives as a rule a greater variety of them 
than J. 


Some differences in the tenses of the verb are presented 
by the two copies of A on one side and B on the other. In |. 2 


== . . N * 

SA is the present tense as against the past form SIR] in A 
As to the sense both would do, and though the past form in 
Tibetan is better rendered in English by the present we may 


understand the past form as ‘has begun to rise.” In verse NI 
B gives imp. forms, making the sense one of command whereas 


A has present forms giving a mere statement. The final ay 


*. সপ . . . . 
in NAN, however, is not recorded in the Dicts., nor the 


mmi . " 
form BAT; gar, however, is a regularly recognised imp. form. 
b 


Ap in l. 35 is a correct past tense. The form : 

RAT E 
(without an initial A") as in B is not recorded. though aab 
present, might do equally well. ARAN, l. 32, is not authorized 
by the Dicts. which all omit the, initial a The substitution 


of QR for JAF (38) seems to lack sufficient urgency, 
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though J. records a ASI III “to listen to an explanation ' 


from Sch. A AC" I. 29, is correct according to the Dicts., not 


ধ্রু of B, though J. and S. Uh. D. give the alternative spelling. 


In the treatment of grammatical particles A is superior to 


B. X (10) is correct, not Zl B. It is an adverbial construc- 
x . ৬ . ? g ত) e IS E 
tion. In 18, ZA , and 22, JA : equally so. In 24 Z|A/ is a 


terminative dependent on Br 


The remaining variants are all in the nature of equivalents 
for or against which nothing (or the same!) can be said, and 
which would do as well as the readings we have adopted. 
Many of them are, however, curious for this reason, that they 
are not homonymous variants at all and consequently sub- 
stitutions for, not corruptions of, the text. We have to leave 
the question alone whether those in A or in B are likely to he 
the original ones. 


n AA LO verv kind. is as good as UDA very 
"a spe We OS S ED on 
; ত 2১,০০০, ; 
precious; in 17 RAS as means practically the same as 
"2 

ERTL CTR ১7 his nt’. and ‘f his very dav.’ 
AA] ৭০ aN’, from this moment . and ‘from this very day. 
~ 


In 19 ৭183৭ ‘in another? seems even a trifle better than 
bt] * 


ka!’ ‘from another. may seems better in 32 than i 
NAFTAN JN = ye 
~ » ?, e . 
én B.'even, indeed! '. হুমা tto perform, in 1. 34, is as 
bd 


good as ARAN, also ` to perform, accomplish, and the future 


x 


~ 
form of the latter would be better if changed into a pf. form 


AN’ or pr. শুধ’ Inl. 40 Aaa ‘the sending, throwing,’ 
3 Cn iE x, 2 

seems as good as YA NGA E (as silly) as the conveying.’ In 

41 the article Zj" means the same as plurai FAS B. In 44, 


ASAT AES" ‘egotism, selfishness,’ is substituted for ENEN”, 
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“sin”; similarly in 45 and 49 ma ‘all,’ for ZANT ‘many.’ 
| | 2 
Lastly, the difficult construction ০০ 46, 15 
5 
২৪ 


replaced in B by the easier BRAVA ISAS, “not allowing 
il রি 


(letting, making) it [the soul] (to) fall” instead of ‘letting it 
remain fallen when once it has done so.' 

All these examples seem, to point out that one of the block- 
prints (probably the larger one) was derived from a version 
which was not actually copied from the original but rather 
written down from memory. The variants are no cutting or 


copving mistakes except Carey and ENJ l. 16, and RAT E 
and মাখ in 1. 7. 
In 1. 26 we find an erroneous sc for Qc 


The two # at the end of lines 16 and 48 in B (or rather 


at the beginning of the following lines, for that is where they 
must be put if the Tibetau text is printed line for line like 
English verse) do not agree with my conception of the structure 
of the poem as indicated by my typographical arrangement of 
it. T would not have expected a # after line 16 but after lines 
12. 24, 36 and 48. The occurrence of the sign after line 48 
may, however, be taken to indicate that the next two verses 
have to be regarded as appendices to the body of the poem 
proper. i 

It must be mentioned that in the title, in both copies of 


A., the final word is i als In B., as the poem occurs in 
2 a 


the body of the volume, there is no equivalent title. I have 


written থঞ্জ্নায়’থৰ' without prejudice to the question whethe* 

the forin JAK” is legitimate or not. My teachers say that 
v2 

before a | the Ñ is required. 


The only reading taken from B is car for the incom- 


prehensible Ray’ of A 1 and 2, in line 16. 


, 
It may be, finally, remarked that the three copies fron: 
which this edition was prepared, show once more that textual 


£ 
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correctness and perfection of typographical execution are not 
necessarily related in Tibet. The two small prints which are, 
‘but for the single omission of a dengbu in line 16, quite correct, 
are small, badly printed on bad paper, and not carefully or 
neatly cut. The larger copy is neat, well printed on good 
paper, very legible, but not nearly so satisfactor v as a text. 


D. TRANSLATION. 


The Song of the Eastern Snow Mountain. 


OBEISANCE TO THE TEACHER 
1. (His TEACHERS). 


J. On the peak of the white snow mountain in the East 
A white cloud seems to be rising towards the skv. 
At the instant of beholding it I renember my teacher 
And, pondering over his kindness, faith stirs in me. 


2. To the East of where that cloud is floating, 
In that entirely victorious Virtue Solitude, 
There resided the precious ones, difficult to be invoked, 
Father Famous Goodheart, the Sire with (his two spiri- 
tual) sons. 


3. The yoga and other (teachings) of the two stages of 
the road 
Relating to the profound Doctrine, they preached most 
fully. 
To the pious of snowy Tibet 
Your grace, O protectors, was ineffable. 


পপি 


11. (HIMSELF). 


‘4. Especially that this ease-loving Clergy-Perfection 
Has turned his mind a little towards the Doctrine 
Is (thanks to) the kindness of these noble father and sons. 
Truly your kindness is great, O father and sons. 


5. From now onward till (I reach) the heart of saintship, 
Whilst, except in you, noble father and sons, 
] will not place my hope for protection in anyone else, 
I pray vou to drag টা along with vour mercy-hook. 


6. Though I cannot repay you in proportion to whatever 
your favours have been, 
I pray that, with my ‘soul not enslaved by attraction 
or repulsion, 


৪৮ 
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] may hold fast to your teaching, O protectors, 
And may always put my best energy into the endeavour. 


JJI. (His CONTEMPORARIES). 


7. However, nowadays, in this snow mountain solitude, 
(There are those who) whilst promising to follow the 
teaching themselves, 
Regard others, who (equally) follow the teaching, as 
their veriest enemies. 
Such conduct calls forth the deepest sorrow. 


8. With thoughts wishing the ruin of others 
And with souls fettered by fierce ambition, 
They nevertheless promise to dwell on the high road. 
If we consider this (carefully) it is a matter of shame 
for all concerned. 


9. These malignant beings, 
Angry because they find themselves in their old age in 
the wrong road, 
And raging from the bottom of their hearts 
Against those persons who have (duly) acted conform 
to the Doctrine, 
Has not a demon entered their minds ? 


IV. (His Purirs). 


10. Not to take steps to conquer the enemy, sin, 
Dut yet after mere reproach to flare up in reply, 
That is as silly as, " 

When an evil spirit is at the Eastern door, 
To throw the ransom towards the Western door. 


11. Those virtue-friends who understand that this is so, 
Think of all embodied beings in general with kindness, 
But saintly thoughts especially of all who devote 
themselves to the Doctrine. 
And they subdue the enemy residing within, sin. 


12. O, my followers and friends, 
Whilst not letting your souls remain fallen after a lapse, 
But whilst examining (yourselves constantly) whether 
your minds keep to righteousness, 
To remain on the straight road, that surely is good. 


V. (FINAL PRAYER). 


12. May all those who believe jn these words, 
With a mind bent on the drawing on of all ebeings by 
means of love and mercy. 
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Through the (direct) vision of the: actionless state of 
(pure) knowledge. 
Speedilv obtain (that) glorious, supreme saintship. 


VI. (FINAL BLESSING). 


14. He, whose body blazes with the marks and beauties (as 
of a Buddha), 
Whose speech is adorned with the sixty branches of 
melody, 
Whose deep and wide mind, indeed, is à treasury of 
omniscient love, 
May that glorious teacher's blessing be on us. 


The above was composed by the Great Omniscient Clergy 
Perfection Good-Glorv as a song in loving memory. 


Blessing. 


EY ee 


E. GLOSSARY AND NOTES. 


(Lexicographical, Syntactical and Material.) 
শালা see T" 
ND S 
MAIN Rara ন, 32. Not so much ‘a matter of shame 
N2 


to all' ( = all the people who look at or into the matter, the 
beholders, the general public, or even humanity in general). but 
rather ‘a matter of all (of them) being ashamed,’ i.e. the people 
doing the shameful acts. the people concerned, engaged in this 
conduct, not the public in general. 


MAAC’, 29. Here thought, conception, wish (rf. D. op- 
ww 
welling). (Desg. ` all-enveloping,' i.e. ‘natural corruption or 
sin,’ p. 8b, bnt MENT = $e "RIC ATSIC’ ‘excitement of pas 
sion’ on p. 10440). See also S. Ch. D., p. 200, 880Z, but 


ya cde 
Schroeter, p. 25. ‘approbation, assent, the consenting to any 
proposition. - 


"TT e see Q^ 


|) e 
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* 30. Here equal to. Qja aW ‘ve 'ever 
TE, : q ) ঘেঞ্জ বেল", vet, however. 
nevertheless.’ 
"T 20. Notasa separate word in J.. who gives "eT and 
NT 5 e i 
~a lid E . . > 
TR, the latter after Schmidt. This is the word occårring ine 


the compound BINT the Tibetan w-vowel, the ' foot-hook ` 
NI » 


(not merely honorific of ঢা" as Hannah seems to suggest in his 
NT 
No 


* 
Grammar of the Tibetan Language. p. 4). which J. has under 
GG, on p. 472a. together with a queried meaning ‘spur’ 
(of the foot :'" ein Sporn’), taken from Csoma. This latter 


meaning is unknown to my informants. Bell gives: hook. 


TR fishhook amy; but iron hook a: Henderson gives 
hoth ‘and শী" for hook, and also ST’ alone for iron 
মনা qu 


hook. Mv informants denv the correctness of RA Desg. 
ত e 
knows ma (AR) only asa verb. not as a subst. : he mentions 
N2 


m'as a separate word. subst. hook, and does not mention 


সৰ্প 

"= 

ja pP "p . . . . , 

Tg The various articles in the three Dicts. sub [RA] are 
i ২০ 


interesting but the meaning hook is not given in any of them. 


S. Ch. D. translates NAT with ' AZT, a pointed iron hook, a 


large pin to pierce with,’ whilst Macdonell in his Sk. dict * 


translates the Sk. word as ‘hook, goad, stimulus, remedy.’ 


(See below s. v. 334) J. under গল| gives also ZINA, 
N2 M2 


an iron hook 194 * a fishir mv ] ants sav 
n iron hook, anc > 1 ১৪ fishing hook, but my informants sas 
that the colloquial for fish hook is rather FAENA (or শৰ) 
JANT or simply, 9'Q&& (pr. nyendzin). just as a meat hook 
ত ৪ 
(to hang up meat on) is "নই (pr. shendzin). “The Win 
3 


|802.5. 


{ 
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the above represents the pronunciation of the more illiterate 


: people. 
One of my informants is, however, of opinion that মুলা 


í . 
T does not mean an iron uook at all, but hook in general 
NI A 


ত 
even though it might be made of silver, copper, gold. cte. 


e T. 
He compares it with the word wall. AANA, which is not 


neccessarily made of iron. aud though of stone or earth is still 
called * iron-mountain.” Women's ornaments such as earrings, 


~ ~ . ৰ 
chains. or necklaces ( WAC, pr. kenthang. not in the Diets. 


or Bell. As a colloquial word the dengbu might perhaps be 


left out in writing) may have golden or silver hooks, SEES 

SINT iga, ৪৯৮৮: Jaga a 

VAR WAT SARA] FUN SSCA AAAI OG 

ART, this woman has a very fine necklace which has four 
২৩ 

golden and silver hooks (or clasps). Schroetcr's dict., p. 3615, 

already gives a NI = hook only. The expression ZINGA 


in the sense of mineral, given by Desg., 307a, would make us 


think that gsm might perhaps mean metal hook, but sce 
5 ত 
below. S. Ch. D. adds to the confusion. Under ITRY he . 
RÀ 


gives: (1) iron pin to guide and punish elephants; fish-hook ; 
(2) name of a plant. (His next entry seems improbable. elephant 
driving and elephant driver for one and the same word). 


But under T he defines AMAT” as ‘iron hook, an angle, a 
— 
No 2 


fishing-hook.' J. has ANTT under ATAT and gives “an 


iron hook, esp. fishing-hook, angle; often fig.’ and in his illus- 


tration he*translates Ay ANNI simply as ' hook of grace.’ 
ড 


. 
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He marks the word as belonging to the book language. It is 
curious to note that Schlagintweit in his Rgyal-rabs (title, qr 


introductory verse) translates the word AIRT with ‘ eisernen 
X NT 
~ . 
Hacken’ (p. 25), whilst Schieffier renders the same word cor- 
rectly ou the next page by ‘Hacken’ @lone. But Mm his new 
translation of the Rgyal-rabs, H. A. Francke (J.P.A S.B.. Vol. 
VI, n. 8, p. 397) writes again * Iron Hook.’ 


Se 
There is still another compound with Tl, namely NJI, 

| =? z 
the name for a component part of the elaborate torma cake 
structure. It indicates a small piece of dough in the form of 
the top of the thumb. From all these examples it might be 
hazarded that the element T means primarily ‘ curve, curved ’ 


3 


or ‘curvature,’ and has no substantial meaning like ‘ hook ' 


or the like Mv teachers, however, think that m bv itself is 
ড় 

a substantive " hook.’ So it is not clear whether J. is right as 

against the other Dicts. in not entering the word separately. 

The above discussion is in any case better entered under the 


word m, whether this is really an independent word or not. 
we 
N2 


The fact that S. Ch. D gives a Sk. equivalent for fT)’ alone. 


Ww 
= 


pleads for its separate existence. 


* 
My teachers opine that n as à separate word may occur 
v2 


alone, but their nearest approach to framing a sentence illus- 
trating such a use was one in which they spoke of a wooden 


5 G = ES 
hook (made by a jungleman to fish or hunt with) as না 


E 
gQ or more briefly এনা So the example was not 
FANI eg. 
decisivo. 
Additional Note—Cf. the example in Csoma's Grammar, 
109: নাহীহ-হ্রী "Zim golden fetter hains, lit.: 
p MANII, golden fetters or chains, js 


golden iron ropes. See also Ramsay ‘ Western Tibet ', p. 62 : 
“To hook—ngiákuk táng ches, properly applicable only 
to a fish caught with a hook, bat also used generally’, and: 
s ‘ Hook—ngiákuk (fish hook), kuk kuk (a*hook of any 
ind....' 
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Query : Is the use of qa merely conventional in sev- 


eral words, as in TAA, cage (Bell. Walsh ‘Tromowa 
Dialect `). ০ (iron) bridge, ete.? And is the use of 


RT perhaps analogous to that of honorific prefixes ^ Cf. the 


Dutch guilder (gulden) which is made of silver. though its 
name is derived from ` gold." 


x 
TA" see MT 


থান, 7. Difficult, but here rather with some of the 


meaning of the English ` hard’ (hard lines ?), the French ‘ dur ’, 
perhaps L.: arduus. The meaning is somewhat that the in- 
vocation should not be undertaken lightly (God's name should 
not be spoken ‘in vain’). Conceptions like: grave, serious, 
weighty, not lighthearted, or commonplace. or flippant. suggest 
themselves here. [t is ^a serious matter’ to invoke these 
teachers 


IARI ANNE, 42. To think with kindness of or to- 


wards. or about (AT) 


a 


ST, 11. We have taken this word in the general 


sense given bv J.'the pious,’ though it may equally well be 
rendered hy ‘ the fortunate’ ones,’ i.e. those who were fortunate 
enough to hear Tson k'a pa’s preaching or that of his two pupils. 


One of my informants suggests however, that শিম হন should 
here be taken more literally as ‘ sharers’, ‘ share-havers' in Tson 


ka pas message and consequently should here be understood 
as Ais ‘followers.’ 


UME sec i 
Jgs ES 
y হাঁ see: m 
Nae enn 
WANA যা, 19. May either be taken as two separate 


words ` protection and hope ‘ or’as a compound “hope for pro- 
tection, ' protection-hope.' More accurately ‘ the spot (place = 
persons in this case) in whom & place mv hope for protection. 
to whom I resort or go, in whom T trust, for protection. (ef. 
D. heul, toeverlaat). 
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টু... মল 
= ১১৩০ 

~ Av == 

AES sec ন 

rd 

~ . ~ 

E T 4. This is an illustration ef the meaning of = "y 
v NS 


under J.^s 4th sub-heading, 1st division. নন্যাশীঘা ‘faith has 


been born.’ but here rathe?* becomes active,’ ‘sprouts.’ ^ waxes 
strong, or grows, flames up, intensifies, awakens. arises, stirs.’ 
The idea is not, as in a case of Christian conversion, of à state 
of previously non-existent faith, suddenly arising, but of an 
existing faith becoming strongly energised, leaping up (an 


outburst of faith’). The colloquial RAIN ean be suitably 
translated by ‘to inspire faith to. Kor instance Aaaa 


` ^» ~ 
"FP NAT) : “that lama inspires me with (no 
Saa (Rh) a, tae ama ins (no) 
faith. A free translation of RRAN T is consequently “to 
have faith in, but in our passage the additional meaning of 
renewed is implied. Therefore we may also render " they call 
up my faith’ or? renewed faith comes up in me.” See the use of 
. . . rm: L Led , we পু 
this expression in the Tibetan Primer 1I. p. 7. 1. 5. = AN A 
real d সপ bd . we "pe z le Ms epus . z ope 
( AN) IANA GATA KHI INFA STATAN 
. s [] * . গু . ne e . L] ” 
ARAN NR’ QS নয় AAN SAS’ নানা SAT ASAT TANG | 
v? 
Then he. recognising that the king was verv good, and having 
gained faith m him. and having prostrated himself numberless 


times, (asked) how can F request (i.e. take. accept) such (gifts) 
given by the king. 


AERE 

SA SI seo Xy 
— Ln * 33 ৬ " 
IAT, 50. To generate, the generation. production. 
Ná 

ae =e LJ 4 . a ৬ 

ANT SER তে" that which has been produced in the soul.’ ' the 

xz 9 
(completed) productions of the soul’; with AR 98, “with 


টি 
thoughts of, assuming, observing an attitude of, with a mental 


attitude of or disposition to). ARTA ENN RIS ES ACT 
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CO m -~ . 
AANA INA (A) is one elaborate substantive, a ‘ the- 
b à ২৬ 
beings-with kindness-having-drawn-soul-disposition.’ 
md | 
kF 28. Here not in J.'s sense “to be weary. but as 
4 ' 


Desg. and সি, Ch. D. have it ` sadness, grief, sorrow,’ or adj. 


‘sad’, ete. In seeing a half-haked beggar, it may be said: 
; Sr aS 3 quar p ar SA ‘May খে E idi Here the word is 
adjective : ‘that To NS (unfortunate, ;WTetched, এ man 


has not even a coat.’ [৭7] Aa ( (Bell) = J. Rail Zr লনা amr = = 


Gu = Desg. = Ay", coat, garment, diis ; not alone © man's 
coat, as J. has it, but for both sexes—J. "v. qva E- and 


ESL both missing in 8 Ch. D. SI NA is pronounced both 


golak and golak. Walsh, Vocabulary Tromowa Dialect, s.v. 


coat “go” and ' 00182." My teachers do not know a word eU z 
for coat in Tibetan. Desg. has a FIN, overcoat. মি Ch. 
D ARTA or 3 হা ‘old coat or garment patched up and 
ene | 

du নামি 

PSS ** serais er 

KUFIA see araga er 

A See JA 

Br aji A'E হব NGA AN X FENN, 45. Mv followers and 


friends (cf. citizens and compatriots), i.e. followers who are also 
my friends; the same people under two qualifications. not two 
different groups of people, the friends and the followers. See 


ইয়'মচ্‌নাঘ' 
Fg উন sce ge 
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e 
~ 


[^ 13, DA 12, 23. The difference in form is not aeci- 


dental. aN A is a stereotyped AVA, manner of 


. ~ » e 528 
speech, expression. WASIA EA l. 18, is a normal honorific 
N ~w a s . 
গু 


a ~ r] + LI » . 
form. The form 5৭ was described to me as one of intimacy, 
of utter confidence, as disfinet from familiarity and lack of 
respect. This seems an almost exaet parallel to the use of 


(thou), tu. du in (English), French and German in addressing 
parents. God, and relations, * The following example was given, 


: e vayo pep . Se ace গু s abt ৰ x 

a quotation from the & N NBS LIAS না ১৭. little ritual geluk 

d D) ae SS, e. "EAS =, PS P agat D. e bs 

pa book, leaf l2a: [B^ à & N BA 3 শে AS 5৭ 3 NFA RI 
—— mw ; Š 

SANJET | ‘As thou art our lama. our vi-dam. our dakini, 

98065 

our dharmapala ... (prayer addressed to Tson ka pa). Like- 

. . জলে সু c. WA a 

wise. in the little praverbook . EAST HNAA ০2 

UJ —— ~ e | 

(Lo Tara) we find a few cases of B5 (e.g. p 5b) amidst mana 

cases of BA In the term TAIN RS’ the hon. form of the 


first two svllables of course determines the hon. form of the 


last. "The intimate ' form SEY was further described as ' the 
রড v 
. Žž o M M = ee » 
language of religious transport, ardour. fervour, দন JANI 
BAN (JTA) see Bern 
~ A VE WA ~ " 
BAS ** বিমন, | 
EG, 32. Aceorling to the Diets ^to be ashamed.’ 


Desg. and S. Ch. D. do not support J.’s meaning ' piety’ and 
his third meaning ‘disgust, aversion.’ My oral information 


rejects these second and third meanings. vet see below. গা" 
ND 
Raraa ay, freely translated ` is a matter of (cause for) shame 
NI] * 
to all,’ literally * a-by-all.shaméfeeling-cause,' i.e. all should 


feel ashamed. The shame, it should be understood, must be 
felt. not by all who behold the bad behaviour. but by all who 
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: x ; : m | 
are guilty of it. The exact meaning of the root যম from 


whien the verb is derived is not yet satisfactorily dealt with 
in the Diets. which are supplementary as well as contradic- 
tory in their data. The compounds exhibit a great variety of 


~ ~ " 
shades ofmeaning. ‘That of ars” for instance. may perhaps 
wt 9 


cover so wide a range as * shameless, impudent, self-willed. 
stubborn, stiff-necked. arrogant, insolent, ungrateful, loveless, 
heartless, harsh, cruel. wanton, ruchslos, frech.” Some of the 


ই 
compounds and applications clearly indicate that Rol must 
also mean ‘sexual modesty. chastity. others that it must 


t * bashful `] | . IX] 1 1 1 n? 1 ॥৬ = insets 
mean ' bashfulness. shyness. timidity’ (in this sense যম NA 


~ 
‘brazen, forward. unabashed. sauey, bold, audacious `). AN 
seems to come very near to the D. * sehroom ' which is more 
৬ 2 4 3 ~ T . 
"diffidence ^ than ^ sernple. but [qo শন may m some cases 


mean’ unscrupulous’ or^ without a conscience. In this sense it 
comes near to ‘impious.’ The German subst. ‘Scheu ^ may be 
also compared. — 1t is also averred that in certain combinations a 


. . LJ PN ~ . . a LJ . 
positive statement with AAR” is practically identical with 
mj 
the English exclamation : how dare you! how can you! 


5০ ~ ON 
A compound. difficult to define exactly. is AURIS SAC 
i ৯ 
in which TAE has the meaning, not given in the Diets. of 
"2 


straight, straightforward. honest, true. dependable. the French 
“droit? (ef. rectitude). The whole expression may mean 


"abandoned. or simply AARS Example : ERR IS 
~p m m 


= Ns EE - * oper * es ক ৮ : H 
JA'N 5 A a! Aa RR ^R "the lives of these abandoned 
3 
(shameless. ete.) men are useless.’ An old sweetheart who has 
~ ~~ 
cast off her lover mav be called ER'RISE'SI ‘the brazen, 
perfidious girl Desg. vives গণ in this sense as equal to 


JEK good, Just, generons.’ ‘This may be Schmidt’s নামান 


‘sincere, orderly.’ In the sentence EST APART AR AS IAT 
NI 
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ma NR AN ~ . i 
TEATATI NASA A ‘to render vour parents uae 


in this way shows a lack of gratitude,’ my teachers explain the” 
word as * ungrateful, loveless, harsh.' 


As far as the further meanings of Br, as given in J. 
» 
(see above), are concerned, P'un Tsogs maintains that Ber 
- পপ ~ 
NAAN Sd = BA NANA, $ pious,’ but Karma denies it, and 
" > mad ~ — ন 
the former also states that ARTI = EITANT, which 


latter expression Desg. and S. Ch. D. know as ^ to be disgusted 
with? But J. and the others render the former expression 


~. 
with RA, as “chaste” or ‘modest,’ or as ‘to be chaste,’ ete. 


; po e 
Both of my teachers are at one about the expression TANA 


‘to | tired, sich of? E | d ayaa 

LI M Hb nd + » S ৪ : JR: M wai . pv e . . 
o be weary, tired, sick o xamples Paar ava gal 
ened LI . ul med 

isi am tired of this food. : ss polices sno 1 PATI 
AIC : | ( (BAN, 1 tobche, see Hende 
son's Manual. Voe., p 48, s.v. food: there written PTEN ) 


NAR "rs SEATS SIE, “IT have got tired of this man.’ The 


sentence SAA ETE নমনিয় ! Rays oss Was CX- 


plained to me as: Having understood the doctrine. and having 
been delivered. (saved). | am now weary of the world, have 
renounced the world, know the world for vanity, have turned 


awavfromit. For J "s BARI, scornful laughter ^. the svno- 
» 


nym RASTIS হ’ was given fo me. as well as the explanation `a 
laugh to make the other feel ashamed, “to make another feel 
small.’ We may therefore think of ironic. sarcastic, malicious 
~ 
laughter, or of derision and Schadenfreude. মধ লান বল য়, 
to laugh at another, at the expense of another, in order to make 
. . . ray . ~ ৬ " . = 
him ridiculous. This word RA furnishes a very striking 


test of the present state of Tibetan lexicography.. the word 
NAF will furnish another. 
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For words like these a comprehensive collection of authen- 
tic illustrations is imperative before finer shades and the exact 
{. 


range of meanings can be fixed. no commonly translated 
as ‘shame,’ a synonym for BT, is a similarly uncertain word. 
Compare the translations in J. and 8. Ch. D. of this same 
sentence : দি J.: ‘he has no shame nor 
dread’; S. Ch. D.: * he has no shame or modesty.’ 
ANAT see ঘুমান, 
ERR RISE RIS ste EAT 
[SAT AS" see Rare 
হাসমত see PATRI 
pena e SS Nia . S e pop 
AA geo FEN A AA ATI and Ady ৰ 
~ ~ ~ 
NOSE, 
maux 55 Jj ied AGH Oe ted f val 
ABA SK: ১99. J. 8 querie NSS qg ১ (uoted trom (ryal- 


tabs: “prob.” omniscient-merciful. cannot with any certainty 
be decided from this passage. 


Desg. has মিন = RE == ‘knowledge of the heart, 


i.e. pity, mercy. 
S. Ch. D. ‘omniscient mercy.’ 


According to my teachers these are two different words 


there, knowledge and mercy ; not a compound, SB cr is here 
hon form of erar to know. But a subst. NES is not 
recorded in the Dicts. Desg. has a sr = ANE == 
ইলাধ- science, knowledge’, and S. Ch. D. also gives RATE 

as ‘knowledge’ In compounds NES has usually the vadat 


value of ‘knowing.’ The encries s.v. ২৪৮] in the Dicts. need 


careful comparison and deserve close study. 
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NES is often used in an emphatic sense. to know all, 


to know through and through, to know with supernatusal 
knowledge (as, for instance, to know what happens from a 
distance), cf. the English adj. ‘ knowing.’ 

The shades of meaning: wise, learned, intelligent, sensible. 
careful, cautious, clever, need further analysis. 


ART, ` 35. ‘The value of this word is clear from the 


Diets.. EOM there isa difficulty in choosing suitable English 
words to fit each case in rendering. Such words as the follow 
ing may be found useful undér various circumstances: to be 
disturbed, upset, disordered (cf. disordered brain), unbalanced, 
deranged, convulsed, in turmoil tumultuous (a soul in tumult). 
in revolt. turbulent. wild. seething, in uproar. in tho throes of 


(passion, etc). 
And even so none of the above expressions furnishes an 


easy, idiomatic and close rendering for Sj EE SUAE TRU 
e. ৩৯ í = 
JAN the man whose very character is an utter chaos. 
, 
ARIT 2| Ordinarily to carry. but here to carry back. 
; 
Le. to repay. render. return. 
CN IS mas 
Da এ : "= | * You must render 
Example Zl NA Na as নয় ; 
your parents their kindness. The verb AENT, primarily 
» 
“to weigh ', is equally so used; see J. s.v. 4. For the above ex- 
. a ° e = sS e 
ample the word বন would ordinarily be inserted, Zj NA = 
NI AN হাথ but this would lessen the force of the illustration 
for our purpose as AF means here ` return.’ and হস AS, ` 


kindness in return. The above sentence can be expressed in 


three ways: বন্দ (with or without Quy Ja ARS (or 
Ear, or GE), নম 


AIGA = S title. Mother d Mountain. The affixes to 


= are according to J. e and নাঃ Desg. adds টা? S. Ch. 
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D. only Zr; Relland Henderson no affix. Of these ZU gives 
a definite sense of greatness to the mountain. (See S. Ch. D., 
Grammar, Introduction, p. 18) Here the particle সৈ’ is not 


ap inherent part of the substantive, but isadded to give a femin- 
ine sense to the word, which here means somethiug like 
* Mother Mountain, the big mountain being as it were the 
mother of all smaller hills and heights around it. Mv iufor- 
mants were definitely of opinion that, here, * Mother Mountain ' 
and not “Lady Mountain’ was meant. So we should not 
understand the expression as ‘Her Majesty or Ladyship the 
Snow Mountain. "The meaning though grammatically import- 
ant remains better neglected in the translation. 


E E S D . )^ - x 
TRN ZA AS QA A ) 2). In this. snow-mountain-mass, 


^ an ] e. 
Le. monastery. X AY as monastery in J. s.v. X* but not s.v. 


ER Bell has ES as cell (of hermit). 


Here the expression seems rather to indicate Gendundub's 
own monastery (be it Daipung, Tashilhunpo or Namgyalehóde) 
than Galdan, spoken of in the second verse. See Nchulemann. 


Gesch. der Dailalamas pp. 92 fll See ağa and QA 


wa — 

নামল see inl 

Aa . 

ETAT হব a». RITT, error. mistake In Desg. 
AAAs o ager AA: IAN, solitary spot ( + হেমা) and 

ur 
AW মান (s^ লাম ) ‘has lost his way"; and also CSI হাহ 
নাস NY to put apart : AAA, a separate road, a side road 
(route détournée). According to Desg. only the past form of 

Pew . 

KINA, 1.0, য় means to have erred, gone astray, both 
physically and morally. S. Ch D. copies J.. but adds to J.’s 
ATAI, the place where two roads separate: * so as to create 
doubt in the mind regarding the right path. Schroeter 

4219) has two entries Amara’ 1‘ eJ: AeA 
(p ) ) entries ATA g ; remote, and ARIA JA 


SpA, ‘a closet? J. has the latter expression as ‘a hermitage,’ 


? 
[ 
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` ৰ a 
and Desg., as above, ‘solitary spot.’ In our passage QR নাম’ 
* 


. . এ P 
ay’ doesnot mean ‘the mistake as to the road.’ or Anglice‘ the 
error of his ways.’ , 


In our passage এ) has to be taxen together in the 
sense of ATAN = A AY = AUN CS the wrong road (in a 
religious sense, in contrast to the ANNIS A of l. 31). 
ARAA is here to be understood as a ‘ wrong-road-place.' 


as the spot or place (N=NS’) which is, or proves to be, the 


wrong road. i.e. the place where one realizes that the road on 
which one is, is the wrong road, or, perhaps better. that the 
road is a wrong road (=place) to be in. a wrong-road-spot, 
indeed. 


The meanings, recorded in the Dicts. for compounds with 
LJ LÀ . * ve *. . a 
or without initial QY of ATNA 2 , seem logical, as one who has 


separated himself from the road is astray. ts mistaken, ¿s (in 
moral or intellectual matters) in the wrong, in error. 


e 
Note this example of the use of the verb: AFR 
S . e . ° PF ” A Yr — $ { 1] " 
ANN AN gA N TATA ATN KK”, answer vern carefully 
otherwise vou will make a mistake. 
e gpg” es * . c za E 1 z a 1 "TOES aa l 
[ন এ IJAN AN having twisted, squeezed. screwed 
up vour brains ? ?' = adv.. carefully, attentively. | 
: "see Er zy 
guis. ^ 
' see SAA মম’ 
gy oe BST, 


মুন, 40. Ransom. Is here rather LVS, well defined 
by S, Ch. D.. s.v. The meaning of RIS S is probably “the 
»N2 


ransom (which is thrown to the evil spirit) as a substitute for, 
e . LJ 
representative of (the person on whose behalf the offering i» 


eM . + . e 2 e 
made),' J.'s TAA ‘a man's image which in his stead is cast 
N2 
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away in 

uses of EN in which the primary sense is perhaps rather 
b 


. There are, however, 


i 


vw ? * " 
the TSEN, a ransom in effigy 


‘ effigy’ than ‘ransom.’ In a ritual describing the construction 
* t 
of thé torma cake it is said that the ২] (together with 
Nx» 


many other moulds) muat be imprinted on the dough or paste. 
Here the word seems to mean no more than ` a mould constitut- 
ing an effigy of the body.’ Though all the torma-cake material 
i» thrown away after it has served its purpose. these im- 
printed effigies do not seem to serve specially as ransoms like 


~ 
the Qag and SHS quoted above. 
g^ g^ 
As to J.'s queried SES SEI (and the slightly different 
QN am = 
RAS As Ja this is explained as follows. The first phrase 
b. 


means: he isa lü in human form (a man-lü, cf. werwolf; D. 


os . oe A m 
een lü in menschenvorm, menschelijke gedaante). &" A means 
‘that man. there (with a pointing out by word or finger)’ Mor 


M 8 ন nm ar : 
instance: that man John, that king m m ‘That man’ alone 


C. ৪৯৯ 
would be মন But the second phrase would mean: “that 


man so-and-so is a Very devil? J.’s rendering of the first 
phrase as ‘he is a curse, an anathema. one deserving to be 
cursed ' seems too strong. Rather ‘an unmitigated nuisance,’ 
for, though harsh, it may be said by a mother of her own child 
when it is naughty and unruly. The sense seems to be ‘ devil’ 
(as may also be applied to children or wicked grown-ups in 
English ‘ they are true devils’, D. ‘een paar baarlijke duivels ") 
and seems to be a case of meaning-shifting from result to cause 
(pale death!), the lü being the ransom thrown to the evil 
spirit, Anglice devil. The association does not seem to be that 
of worthlessness, 10691010939, something good for nothing, only 
fit to be thrown away like a lü. 

As to the above King Koko, this is a facetious name 
applied (something like thingumbob) to such Tibetans as ape 


he . ‘ A 
Chinese manners in dress and in other ways. "rn is said to 


be a Chinese word for Tib. হা" or EE’. elder brother. A 
, 


Tibetan, strutting about in Darjeeling with Chinese cap and 


» 
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coat may hear the sarcasm addressed to him : MAARTE 


হম" বন সম ‘Well Mr. Chinaman (or John Ch.. Lele 


Ch) where are you going to ? (> Mossioo ' of the mid-Viotorian 
Puneh and music hall ditties). , 


১ 
য় য়] 
ডা 6. Clearly printed in both copies, not ন হস 


This name. “the virtuous,’ seems to refer to the Gelukpa sect, 
though the monastery which is here meant is usualy called 


RAIA হাস The relation between the two terms is not quite 
clear. Grunwedel, in his Mythologie des Buddhismus. ete , p. 
72, speaks of «das Kloster dGa-ldan oder d(e-Idan. | Gunther 
Schulemann in * Die Geschichte der Dalailamas.’ p. 65, speaks 
of the ‘Schule. die zuerst dGa-ldan-pa, dann aber dGe-ldan- 
pa oder dGe-lugs-pa. ' die Tugendsekte' genannt wurde.’ 


Modern Tibetans seem to know only the name RAIA Bla for 
~ 
the famous monastery. 
S ও ত ১ Mhia | Ju r TR 
RH] 23 HCN, 37. This is an apposition. The enemies, 
the sins; the enemies who are the sins; “these enemies of sins ` 
S c 2 «| pepe pers e 
as in ‘ these rascals of boys.’ See $5 HCA 
SEN title. Its hon. form is JERIA As a 
9 = = 
single word the affix SJ” is required, which may disappear in 
; , টি টা 
compounds. Bell gives as meaning of SEINS * religious song, 
Henderson : hymn.’ 


As J. points out, the profane song is RU and the religious 


= 
song HASH A synonym for AT is CH (not in the three 
Sea g ^" 
Diets. but in Bell and Henderson 8.v. song). 
S. Ch. D.'s Qr Ry" 'sporgve song’ is not supported by 
cs 


the data in J. or Desg., nor by my informants. Thev take the 
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second part of this compound as a misprint for TAN and 


hold that TAAR is a double-form with the meaning of either 
b 


of its parts: song. The word ১২৮৬ has one honorific form, 
মাহ" The words gy RI hav aridus hon. 
TNE এ i The v ৪৮৮৭ and TAN iave each varidus hon 


N . orm zi 
forms : AIG TJAN (recorded in Bell) and IIFA ৰ Desg. 
has a RNC STRIS ) pleasant song, but mv oral information does 
not support this special meaning. 

e e 
Note the difference between J. NI'N (s.v. "| "sone 
Bg ৮৮ gy) ne 
of jov, and Desg. id. s.v. T ‘ehant érotique.’ 


~~ 


In Redslob’s translation of the Psalms into classical Tib- 
etan, the word ANCA X’ is used for psalm. 
The following table mav be useful. 
Ordinary QAR hon. ACA 
2 MS 
| RATE 
Mad 
, 4 AAT (sic) gr (}}) 
৩ 
Geiser! 
AI IGN 


a 


- 


ayaa 


(007 [RINAS (ene) ge 
aor see বাম 
হ্যা see বামৰ’ 


~ 
Aaya" and ARIK cr, 38. Attention must be drawn to the 
fact that Desg. identifies Qr with ATI as against 2. 5 


distinction between the two forms as neutral and active. Also 


c = 
that Desg.’s explanation of MNARA ete., as ‘to put (the 
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enemy) to flight in battle, seems more probable than J )8 * to 
fight a battle, etc. The explanation of QN, by A 231 in® 
the note on ALAIN AIA যা, ৬৪ seems to support thjs sup- 


position. S. Ch. D. gives as » meaning of 2৪১৮০) eto insti-, 


tute. set going' and translates accordingl Jirani 
g A gly QAQN'N AQAA | 
as * to start a combat,’ as against J. ‘to combat’ alone. Also 
AIAN AAA নম ‘one who ‘gives battle. Desg. s.v. AINA 
Q)) . + . . ” em m c . 4 attle 
(p. 923): TNA AJA or TNA QI to fight in battle, to 
combat.’ Cf. also J.s v. AINA S. Ch. D. copies J as against 
No a 
Desg AWayayy T, ‘to fight a battle. These words 
2৪০) and Qa, again, need further investigation sup- 
ported by quotations (as well as the word away with which 
they are used). 


"py. 33. To be old. the state of being old, old age. 
লীন, 


~~ e == NA ৰ 
Example 5A AcRUSSURSANAC, C the being born grow- 
Saxa A eR REIS 
ing old. being ill, dying are sorrows,” or ` birth, old age, ill- 
ness and death are sorrowful.” Ci. the treatment of the first 
` e . . LI 
four words md. SUA with following verb, to be translated 
9 
as ‘of old age.’ literally: of (belonging to, attendant on) having, 
become old; for instance, the jovs, sorrows, etc., of the state of 
I 3 LE od = ena ante dp qua 
iaving become old (of old age) — EN JA TA Ay" (or M Z] ) 
This is not the subst. mA or aver of Desg. J. treats aya 


as a verb with mar as a past tense, taking JAT and বাসন 


as adjectives from evhich the usual substantives m T, 5T, ২১৫, 
৪ 


. d . [3 a e 2 . 
are made. Desg. gives the four forms my aA : নান and SI 
2.9 ৷ 


t 
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assubstantivesand has no verb ‘to be old.’ J.'s anal ysis seems 


"the more accurate one. J.’s PNT ‘old age "is absent in Desg., 
whilst, this latter has a mar without affix as * old man,’ “old 
ge. 'Phis word S. Ch. D. hasas — aa" ‘old, ripe’; whilst 


he adds AUT, AAT ‘aged, old; exhausted, infirm; an old 


: 
man.’ This group needs proper quotations for final settle- 
ment, 


My oral information on some of these points is as follows: 


The use of EU alone, as ‘ old. ripe’ is denied. NUS does 
ner 6 ] 1 , | LE IL) : pur ¢ 
not mean aA 2) ‘old, because AI A[ requires a য়ে ‘grown 


old in years’ in that sense. As an independent adjective, 
however, it means ‘worn out, exhausted, thin. lean, aged, 


> * . . ipod 
grown older. and is in that case an equivalent for SW 
Troubles make a man AXE] ‘age him’: make him as of old. 
l 
eq. : 
Age makes a man ENT ; old. Le. really old. For the use of 
"IT the following two illustrations were eiven: marma 
AAT 8 two Husiralions were given: IN TA; 
ve a ঙ . S. . fe aat ৰ ৰ 
TIA যয Q^ QR N 5৭ ‘don’t do such work (or things: or 
is V ` 
don't behave in that manner) in vour old age: crm DaS. 
; behave at manner) in - Id age ; ANTIA 


ANON FETITA YT, "don't think bad (evil) thoughts 
e? 


in your old age when (whilst) death is drawing near.’ 


SY, AY, নী" = বম, 
8 (Sm) HF see HF 
সী মানস য’ se gr 
ga wes 

SS APA Sean 
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, 
má 4r and IIIA 54. The treatment of these words in 
WW 5 e 
the Dicts. seems unsatisfactory. None of the Dicts. give a 


passive verb aye or Aaa ‘ being adorned, being decked 
out, embellished,’ etc. J. has only Jal as a subst. ৭ সি 
decoration, and a verb AST “to adorn, decorate, provide 
with.’ According to this his own example S ET VAN ART 
পু’ should not mean, as ji “the letter nya (9) being 


provided with an S above it’ ( =J) but rather something like 
3 


“to adorn the letter nya with a sa as a topletter.' 


~ = == 

Desg. knows a verb “EY or Ha’ AHA” (or ' or হত’ 
g t ও) হাসন ( 5৭ বান) 
with the meaning of ' to adorn,’ with a past tense Rm, 
*ornavi, ornatus, orné, whatever that means. He and J. 

CN " c > o . E e 
quote also a SANNA am adorned,’ in which the à has 

z 
T . 

clearly a substantival value, like in SN, * without adorn- 


ment, unadorned. 

S.V. REN Desg. says: ‘praet verbi ১৯৮ ornatus, et 
v. act. ornare, orné, orner, and he adds AJJ or dy ‘ orna- 
ment.” Bell has RS for ornament. But J. knows no ATs" 

J - 
গু 

হাঁ or dy as substantives and refers expressly to the unprefixed 
হাস for the substantives. He further equates HAS and মাস 
Nx NT * 

e ৫ , qp E ILI ৮ * 
FASI ornaments' (plural). Under RANS ; to put on. 
find furtl Er to put lothes. fin 
we find further লাহে বাতা to put on gay clothes, hnery 

r JA ATN ZJ 9 + eU. . 
LÀ 
(s.v. বস the same expression is translated as * to adorn one s 
9 » 


self,’) and KIASI, *beautifully attirgd’ (Mil.). 


If these translations are idiomatically true we should expect 
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(AI to have a wider sense than the English ornament. 


Tathor anything beautiful or fine, whether ornaments (in the 
sense of trinkets) or not. The word adornment would fit better. 
(Cf. D, tooi, G. Smuck.) 


‘Desg. gives no example of হাসন" with a clearly active 


value of the verb ‘to ornament,’ but both in J. and Desg. such 


examples are given under ATIA Desg. gives as synonyms 
~ পুলি "E 
NAA and NENAS and it is a question whether in 
these expressions SA can have the neuter sense of ‘to act as? 
NA 
x A y > 
= ‘to be’ (like in Ea মন 5৭ থধ') S. Ch. D. (who has several 
e + . . oS 
misprints in his syns. for Ji] ) quotes s.v. Aga A (2926) a 


হি ৰম | 
AAA, “to arrange ornaments (tastefully) ; to decorate. 
adorn, to construct or adjust grammatieal forms, sentences. 


(Zam.). This latter use of S3 is evidently the clue to the 
expression, quoted elsewhere by Desg and S Ch. D.: ay 
NFSA, Seq WA, one versed in rhetoric, a clever orator. 
The equation SA - STRE (in the modern language, v. Bell, 


to put, place), given by S. Ch. D. is denied bv both my teachers, 
though confirmed by Desg.: they know of no Tibetan word of 
this spelling and sound with the meaning bejewelled, adorned, 
decorated, as is the correct translation of the Skr. equivalent 


tited, afuq. Yet may Jil (এ) perhaps mean * an orna- 
mented object’, hence * die. dice”; hence again Desg. * objets 
mélés pour tirer les sorts’, and lastly “stake” (in gambling) 


and ‘lot’? This first meaning is not in the Dicts. but would 
settle the question discussed a few lines lower down, and ex- 


plain those conibinations with Jil whieh refer to gambling 
d 


. LI . n . LI . . 
and divination. In connection with the immediately following 


articles in S. Ch. D., নস বলা ARG, one who joins in a 


* 
wager, gambler” [one who puts up his jewels. ornaments for 
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a stake 1], and JASE or IETT, ‘a dice-rogue, a game- 


ster, one who throws dice, ete., it should be ascertained whe- 


ther there is a Tibetan word with, হান which means die, dice, 


. ` © E . 
or whether the combinations refer to the staking of ornaments® 
and jewels in gambling. 


S.v. নান ar S. Ch. D’ gives no news, treating this word, 
however, as a verb, and referring to হাস for the subst. 


As a result of this little investigation we come to the con- 
clusion that it is legitimate to inquire whether there is not a 
Tibetan verb BOR (more likely than REY অ’ ) with the passive 


or neuter sense of ‘ being decked out, being ornamented or 
adorned, showing gaily.’ What would render such a word 
exactly in English is difficult to see, unless we coin a verb ‘ to 
splendiferate, but D. pronken (pronken in vollen luister) comes 
near to it. Other related words would be: to blaze forth, to 
shine out, to cut a dash, or else to swagger, to swank, to preen, 
to strut, or again to be graced with or by. to show forth, eto., 
but especially * to displav’ in the technical zoological sense. 
An instructive illustration in this matter is furnished by 
the following two sentences, both with the same meaning: 


e. m. ১৯ গু . - . a ‘ * ose aoe: e hd we . 
gem NAN HAST, or gc MAN AAA AAA, 
"2 ৩০ 

of which the best idiomatie translation is: O, what a fine 
pieture!; how fine is the painting (drawing) of (in) (this) pic- 
ture! 

But the psychological translation is in the first case: ‘ This 
picture is bv-lines-(fine-)-displaying ', and in the second case ° 


“To this picture there is à by-the-lines-(drawings)-ornamen- 
tation (or display).' 


Ser see Bp 
JAT, 6. According to J., IJI, also * superior, excellent, 
eminent.’ ANAS AAA ‘most excellent, illustrious.’ This 
3 


may be the meaning here. Whether there is à connection 


. 
between the word as used here and the aaa’ title of the 


Dalai Lamas may be left undecided. 
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g^, 30. Here character, heart, disposition, etc. It is 
t E 
eurious that this meaning, given bv J. and Desg., is absent in 


S. Ch D. 
ন "Kr (39, 40. Door. Though the average Tibetan house (if it 


be not a mere hut) has two doors. a front door and a back door, 
they are not on a principle located in the etern and western 
sides of the house. For the text the words east and dd have 


no special significance : thev are simply used ais QW Zr by wav 
of speech. as an example. illustration or comparison. 
. LJ . NES 

* The front (main, public) door is called asd or ay (or 

v x Zai JUD 
Jal সী The first word is interpreted as the ` main.’ " pub- 
lic.” or * middle’ door ; the second as the ' wide’ or^ roval’ door 
nA 

The back door is called : (in J. s.v. JWA which is 
aea ui | লাখ) 

z à — মরি 

explained as “the door for horses and cattle” The 85 S 


quoted by J., p. 29b, is unknown to mv informants. Thev onlv 


He 


know a 5 S, ` the door leading to birth, or re-birth,’ 


( 


ME 


রুম see Hec 


চৰ্ম a 


eA] see scu N 


সিন see JAN | 
~ ~ 
PEE E OE > = 
= CN ) see SN Te and ZA SU 
Caray, 16. With terminative: ‘there is certainty for’ 


= ‘it is certain’ = ‘I am sure of'.* [ know for certain that’. 


‘it is surely. truly so.’ A has হেব" for ZA in B. 

Here, however, ধা ES TA =CR) SS E gay = 
ka T “indeed, truly. really, forsooth.’ Compare also 
SNTE 
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BA see SAU 
ইলা see SATO" 
“YA see SAMO’ and CSTRT | 
“BY see BATE” 

Kay’ see SATE 

LN Bus | 

RENTAR sce SATTE”. 
| KESAR ERSTE cae Sraa | 

SEM রী মু, 


71 M nM 


^ 


SANS, 48, (Also SNINE) Here rather with the 
meaning ‘without fail, for sure, indeed, surely’ in addition to 


J.’s ‘anyhow, by all means.’ It is said to be synonymous with 
লম Sal] = an ax ins in: Env 
ENESE A and colloquial C" 95] ১ as. for instance, in: Q ধন] 
"2 
ZA ZA SM, “Task (vou) to come without fail. indeed, 
surely, for sure. so that J may count on it. Also BBS 
Cf. Desg. in addition to J.—J. (p. 1296) has the spelling EE 
/ ৬ 
Bell s.v. ' certainly SEU (avn. RASA); . S. v. ^ indeed" (svn. 
হম); s.v. ‘surely’ Caras’; s.v. factual" Ega; 
, —— e ae . : € ১৯ ৮, ep . 
real” = JA (svn. REN as ); SV really cay Jx , Desg. 
Ua ‘natural, not manufactured,’ but my (next 
1 € লে , AS eiqi^ eae ques pap e mt 4 ER RON 
article) ‘ certitude’ = T'S po Nore গুন ৰ S. Ch. D. 2 ঘন] 
‘true, genuine, really.’ নর and ইন are not in the 
Diets. Z'N and WA are not endorsed by my authorities. 


See also ENA 
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SR, colophon. According to J.= SAUNT, * that 


which has been spoken,’ i.e. ‘speech, word,’ ete. Corresponds 
very closely to D. ‘het gesprokene, het gezegde’ or Ë. © dic- 
tum.’ ” Here, however, the meaning may be extended to ‘ piece 
of writing’ (D. ‘het, geschrevene, L. ‘scriptum’) or perhaps 

"even more generally “the above, the foregoing.’ 
The other use of the expression, as an abbreviation for 


arg, ` the so-called,’ is here, of course, not applicable. 
CN na 
ASAT’ (or শৰ’) see SEPIUS: 
ZAAT” see m ৰ 
SS ৩ 
Cx ral ios UE 
সাম UR 


. . DJ . ডা í : 3 B 
ANN SC. 32. In J. love and hatred,’ but here better 


‘attraction (for the pleasant) and repulsion (for the unpleas- 
ant). in other words: ‘non-attachment (to weal and woe). 
indifference (to the ups and downs of life), or again ‘ bondage’ 
(to emotions, impressions, etc.). N. Ch. D. has ‘ passion for, 
passionate attachment. It is the German ‘ Lust und Unlust.' 


QUA see THR 
eT see Ja : 
Ap see কা 

SAA see Sargon 

BA SASS, 34. To be construed: EA 
(E or ` js and not as SGA, etc. 

ক'ম ( RAG ) 43. Here most likely in the stricter 
sense those who have devoted, given, themselves (entirely) to 


the religious life, i.e. tliose who have entered the order, the 


ন্যায়: or even নাথ, learners, pupils, lay-brothers. Cf.how- 
4 
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ever, J. s.v. কথ্য", p. 163a, and Desg. who has a subst. , 


BA ARS, ‘lamaist dignity. rank,’ p. 333b. 


m nd ৰ rte শপ em 
ARAN’, 10. Stands here for Aq S, Or er AS, : 
‘the deep, profound, doctrine, teaching, religion.’ Perhaps 


an allusion to the aT AN', the ‘ profound doctrine of Buddhism 


as explained in the Tantras’ 4S. Ch. D. s.v. zyaqst ) J ren- 


ders it ‘a term of Buddhist mysticism. doctrine of witchcraft,’ 


* * ° 3 € 
whilst Desg. translates the term as * doctrina magica.’ আশ" 
. x na è . . 
instead of ZZ perhaps for metrical reasons; in ordinary 


speech the inversion seems not usual. See also ZZ['Z[ 

a ~ 

aN ANAT SA see [TT 

N ARRA sce RAS 

হন 46. ‘To hold, to keep, to stick to, adhere to.’ 
ASI AKA “not keeping (it) so. not preserving, maintaining 
(it) in that (the same) state, not letting (it) continue in the 
same way. not keeping up the state of. not persisting in (the 
same way)’ ete. 

Freelv translated by its reverse: rectifying. redressing, 


correcting, changing (one’s attitude. condition, action, ete., 
previously referred to). 


RARITET wa পান? 

মলা n ERRAT 

ART see BA, 

ENNEA, 45. Not in the Dicts., lit. ‘after-track,’ is 
here, * followers, pupils, disciples, adherents.’ Though সেনা is 


e 
sometimes used for NERT, see J. 177a, last line, the word 
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ZARE ‘affix. final consonant,’ a grammatical term, is of 
ENS, 


course different, as well as J's adj. “following, coming after. 
Tae word has also the meaning ‘orphan’ (those left be. 


, hind). See also undér pr El হি etc. 
RES Ey see 9 হয, 
STA মলা", 


$y NERT ৰ 9. . Here ` sin ` or ‘vice’ are to be understood 


as either the three sins, or vices, or failings, or defects, or 


frailties, S3 ACAT TAI, ‘lust, anger and stupidity’ (in the 


conventional rendering), Qa ANA, খা ale] NR, or the 
five sins, ন মু KJ ; namely the three mentioned above 


with the addition of E Jai pride’ and Em: ন্না ‘envy’ as 
fourth and fifth. 


See also মাটন মিচৰ 

মন see Oey ioe 

ষ্টীম A see graec 

NAZI AI seo ir 43 zaia sj 

SUA AR 53 থা, 13. Equals Boiss নখ (or A3) 


ET =‘ to be ease-loving. indolent, lazy.’ 


AAT aN, 28. “From the bottom" (sc. of the heart), 


hence expressions like 27 F ধঁ' নাং aN Ja may be simplv trans- 


lated ‘a deep pity (or pene arises. I become very sad, I am 


Very Sorry ' See also y Zr 


Rz: 4 55. Here perhaps better - treasure heap’ than 


mere ‘treasure,’ or perhaps even ‘ treasury.’ S. Ch. D. gives as 
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ê 
meanings : ‘ treasure, and ' store-place,' in this deviating from 


এ. and Desg. S. Ch. D.'s example S555, * the repository of i 


water, the ocean ', seems to prove his additional explanation. 
BRING we STASI 
BA aq see ভি 
BA e STE, 


ENT, 40. (Pf. and ft. QE ) Has here simply the pri- 


mary meaning ` to adhere to,’ more colloquially. “ to stick to, or 
‘to keep to, hold fast to. to heed, to observe May. however. 
here be also taken as Desg.'s^ to believe in, to trust’ (in the 


; ৰ 3 we EN : 
sense of * to rely on’) according to his example RYT ANCA 
ESAN, *] believe, trust (in) your words” (p. 4200), or other- 
wise: to put reliance on (what another says. states, preaches, 
teaches). 

Envy, 32. (Pf. SETS ) May almost be translated 


here as ‘to contemplate, to consider’ (‘if one comes to think 
about it’ or ‘if one looks into that matter’), but not merely 
as * to behold, to see.’ 


= = == 


Zai, 47. Evidently the same as J.'s. KASI 
‘examination. trial’ (214^). J. has a verb BATRA (or 
SA শালা ) HBCUT, occurring in the Padma t‘an vig and in 
Milaraspa, with the meaning ‘ to examine. search into, see whe- 


ther or whether not.’ J. has also the forms হইলানর্থনা and 


JETRI, both subst. * examination. s v. RYSA, * to exam- 
ine,' p. 329a. e 
Desg. gives Ka RSF as syn, with Eme, ‘to consider, 


test, Judge ’; ARANAIS, examination, judgment. 
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| meni ane যর : 

S. Ch. D. ETAL (স্বধমমণ, or AG বস ) “considera. 
0 Tm . a 

tion, examination, trial,’ and (508a) ঘা 18৭ (785 555" i 


' examination, careful weighing of all the details of a case, de. 


liberatiin.’ S. Ch. D. seems to treat aT ay and SAI 


m 
as two quite different words. S.v. BSE he has further 
i 4 


ques 


je- ‘ L ° 3 "E . 
"LP ws : m l d e . ¢ i X 

টীনা SAI cy", to examine any thing, an QAR REIN , investiga 
tion, inquiry.’ 

€ oF . e. . . 

SPIRET see Yanga 

rar 91. This word seems here to mean ‘ vision, illumi- 
nation, (direct mystical) contemplation, the seeing face to face.’ 
In our passage it is the direct vision (the ‘ vision direct ’), proper 


to, inherent in, characteristic of belonging to. the knowle lve 
z D . 
pertaining to the actionless (or undifferentiated) state, the 


e 


passive-state-knowledge-vision.’ See also Sergey 
WT * মন, 
TS sce mers: 
শন rr: 
BVH soc Rare 
Sears ve সম" 
'_ RSS ** ঈদ, 
Sey ee a 
REISEN ee TSR 
QS (Ma) seo মাইম" 
AVF ARETE, 23. "To follow. to keep to the teaching ; 


to be or remain true, faithfu! to the teaching, to hold fast to it, 


s ~ 
ee : 3 t : . . 
to stick to it See also 58 2) 


zi 


* 
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gN see AAH l 


HATES ARIT AA ITAA, lit, 


‘ Great-all- -knowing- clergy- ক রী নি glory, ‘corresponds áo 
a Sk. Mahà-sarva-jüia-samgha-siddhi-shri-bltadra. See for litera- 
ture about him: Schulemann, Geschichte der Dalailamas, 

pp. 91-92, note 11, and 8. Ch. D.: The Hierarchy of the Dalai 
Lamas, J.A.S B. , Vol. LXXIM, Pt. I, extra No., p. 81. 


JAN F ETNEN AGG IRA TAS ন 55. This is here, in 
mv opinion, not a sort of Hottentottenpotentatentantenattenta 


ter-like formation. [take the ZA WEZI to refer to the ঘৃণা, 
x 
a profound and wide mind, whilst the NATA only refers to 


the . 5 the treasury of omniscient mercy. Lt is not likely 
/ 3 


that the qualities of width and depth form part of an 
enumeration of which the remaining items are love and know- 
ledge or even (as a compound) omniscient-mercy. Nee the 
various component words in this glossary. 


দুধ vee BESTS 
Qa Za ee ERE m 


সঘম' V see ৰ 


টী a 


AIA AT see aust AIA ST 
AQAA ASST dee "ES 
ARI ET 43. J.’s entry under this entry is as follows: 
. 3 
66 RS) (42) *c (T) Sehr. * good opinion’ (?), prob.: a 
pure sound view or knowledge Glr.; in Mil. it has a similar 


meaning." He adds an oral sentence : “ *dhag-nán jón-wa* C. 
to lead a holy life." (sie. jóni = jon?) Schroeter has (1335) : 


e. e . . . . ৰু . A 

éc RT yra good opinion, a good’ conception of any thing. a 
, A ; 5 

conceit, a thought." [Based on 4n Italian * concetto !| He 


has two further entries ০৮০ to forn a good 


1 
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aye f M di id 1? d ; x) ve | na 
inion of any individual,” an ACNE" (read: AIC’ 
option of any si (০৭: FEY 
A, to form a good opinion, or to conceive well of any one.’ 


Th our passage we are inclined to take sc as SIR 
9 


t, { : b 
as ' view, thought, idea, conception,' etc., and SER == “to 
exercise, practise, perform’, or even ‘to entertain, cherish 

a 


(thoughts).' দ্না we take as RTTA, * pure'—the connection 


with thought not the opposite of false. erroneous, but of bad, 
cruel. unkind. So here the expression seems to mean ' to think 
with goodwill, with kindness (of others), not the colloquial ' to 
have a good opinion of, to think well of.” To think ‘ good’ is 
here the opposite of to think “evil,” but the idiomatic value of 
the expression ‘to think well of’ (as the opposite of ' to think 
poorly of") would make the latter rendering misleading. The 
real value, then. of the expression as used in this passage, secms 
to be: ‘to think good, kind thoughts of,’ i.e. purely, or saintly 
m the sense of kindly, lovinglv, benevolentlv, in a friendly 
manner, with sympathy, but not, as J. seems to suggest, in- 
tellectuallv correct. We may expand the rendering into ‘ with 
a holy mind. with thoughts of saintliness, thinking saintly 
thoughts.' Compare J.'s colloquial phrase quoted above. 130, as 
to the interpretation of the line in which the compound occurs, 
we takeit thatit means to enjoin, in contrast with the previous 
line in which it is said that beings in general must be thought 
of with kindness, that religious pcople (instead of the mere lav- 
men) must be thought of in a still better, higher mauner; 
namely with holiness and saintlmess. 


One of my informants was first inclined to take ARTES 
mgm 
S73 as ` to teach, to preach the true knowledge.’ Though he 
.. 


later on sided with the explanation adopted above, the opinion 
should be recorded, but it should be added that a second in- 
formant rejected this view of the first one. 


Attention should be drawn to the meaning of SCR, the 
R 2 s " T শি s me a e. g . [] . e 
soul’ (with speilings SIT and ac ; An] : BIN A AGA ; YA , 
8. J.j). Also the curious expression “to be indifferent’ FRAT 


REg S. Ch. D.: and PIAS EAA Bell. These ex- 


pressions not in Desg. 


| 
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RAT EO Nem see aps 
ACER see EZ . 


KENAN 27. Adverb : ‘ pupelv, first class, first Tate : 


. e চি 
Not in J. but in Desg., yet here in a slightlv different applica- 
tion. About S8 Ch. D.s ‘gravy’ and ‘relish’ see below. , 


হুল with the genitive seems to mean ‘acme’, ‘essence’, 


the typical embodiment of something. like in expressions as 
‘a first class liar, a thief pure and simple, the very devil, 
satan himself, nothing short of an angel, a saint in propria 


yee Oo C] 
persona.’ AETA ASENN, ‘the very enemy. In the collo- 
| =, | 


=== 
eggo 
= 


. — e 
quial চা wo’ x" and NEAR may have the same 
meaning. The latter is something like pidgin-English * number 
one’ or the kitchen Malay equivalent * nommer satu. Other 

ti Say ST cI") also XE, the Anglo-Indi 
equations are '"p (or ZY"). also * the Anglo-Indian 
qui NIA] =| ( < )s ¢ A 5 2 চু 
" pukka.’ 

The word KES may mean soup or gravy in the following 


case, when there is question of singling out the liquid portion 

from a mixture of broth and liquid. The primary moaning 

seems in that case rather to be liquid as contrasted to solid. 
3 


CASEN aay aaa — give me (onlv) the liguid (not 
the solid stuff), pour out to me (only) the liquid. But this 
SEAN” has no final A" A common word for soup which is not 
in the Diets. is ^ ri thang’, probably SEM or IZ" alone. > 


This latter word is in J. with the meaning of * potion’, a medi- 
cal term, and in S. Ch. D. as ‘potion, plain decoction. or mix- 
ture to be drunk after a medicinal pill has been taken. The 


word শা means originally bone-soup, but has acquired 
also the more general meaning ‘ soup.’ SC” can be applied to 
LJ 
meat-soup, TR but Aq cannot be used. Tt might be that 
: : 
v2 


, : 
£C" and ARN” are really the same word. 


€ t 
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‘aR ers ৪০০ Eur 
| মম, 30. Might here, in connection with ambition, be 


translated as ‘fierce, an extension of its primary meaning 
¢ t 
' strong,’ ‘ 


Wea 
see E 
ত hd ii 

Ray aay see 

TN ip 

d 

em 

ATN Z| see 

N2 

III WE, 24. Forever, alwavs. 

৩ 

wa * . . . 

NAIT see মহ 

8 

pm . m>» এ বে er Pind me 

জু e KERGE, 

nm ~ E E E 

RITEAR, 40. ‘Exceedingly stupid. meaningless, use- 

a 

. a ™ . 
less, silly. senseless.’ The particle X’ has an emphatic value. 
but it is difficult to define its precise seope in English. Oral 


information is vague on the subject. and seems to point to- 


La LJ ~~ . LI 
wards a possibility that the X* is a syllable of exclamation or 


* 
turns the expression, of which it forms part, into an exelama- 


~ 


nd = ডক ত - e ed od by prece . 
tion. FRAR ^ Oh, how sillv!? An equivalent is 45 AE 


puc লৰ = Bae aA Qum. UL NEES 
AR NA == JA বন, 44 65 alone is not used, and = AR 
l ge" demands a final AW or Na | 


1১. Ch. D. (502a) translates ES ASEAN AK R Eas ^ I pity 
vou, ye Tibetans” ; perhaps better ‘What a pity, O ve Tibetans.’ 
Compare the list of words with wedged-in x in J. s.v. x 


p. 5335. 


e Pi. ` ত pem - s s : , : 
^58 AW, 16. Alo AAA, adjective ‘kind.’ According 


to S. Ch. D. also ‘very kipd, great boon, and the great or 
greatest benefaetor. S. Ch. D.’s wording is unsatisfactorily 
indefinite and his examples, taken from J., fit the text badly. 
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J. does not define the combination ইন though he has an 
CO ON í . . ;* 
example ANA AF Sa with the meaning ‘ greatest benefit. 
Two colloquial examples are: 35 =< হট AR AR” mar, 
two (very) kind parents,' and a QR Bez "ar, that man is” 
(very) kind. 
In form BA is a comparative, ' kinder.’ BS শৰ is one 


of those adjectives which have a comparative and superlative 


of their own as: 


“Great. Mar any. 


| Good; Good. | Small. Bad. 
positive ইন মহ d ar ar yey 


"ue Nes ace Eu 
MEC EU UE 


1 ০৯ 


su perla-iz 
A tive [^ "djs 


In practice, however, as shown by the above examples, 
the form is used for an ordinary quality in the positive degree 
though implying an amount of abundance or fullness of the 
quality referred to. Bell (p. 33) and Hannah (p. 129) have 
described these degrees of comparison. " Short and partial notes 
in S. Ch. D.’s grammar (p.31) and Henderson (p.23). Seed. 


Diet. s.v. AR, p. 564. হস, J. 2028 (as equal to S384) 


is not acknowledged by my informants. 
SS mea ; . ৪০৬ 
হস" is objected to by my teachers because they say it 

never occurs alone but requires a final T, except in the su- 

perlative form BASE which, of course, is another thing. 

N v 2 টা "m 
See, however, S. Ch. D. ITA AJT, P 654, J. p. 13. As to 
the BF or Bs in many Tibetan adjectives, this is better 


regarded as an enclitic particle, exactly corresponding to the 
e 


English termination -ful. As little as the English -ful really 
: à 


e 
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means ‘ full ', does the Tibetan Be ( 27) as 2 termination 
of Adjectives really mean ` great.’ 
| Dell has খাদ্য for ৰ kind,’ 
` Thb word RS and its uses merit a separate inquiry. 


In this place we shall limit ourselves to stating that the entry 
gratitude (S. Ch. D., Ramsay, Schroeter) seems incorrect. The 


confusion has most likely come about because a AAA is an 
answer to kindness (return gift, etc.) and so betokens gratitude. 
eS ডি . pod 1 টিটি ও 
Ae) 08 SNL 
ANE, 21. Ellipse for: according to (or. in the 
measure of) whatever kindness (you have shown to me). 
e. e ~ 
AG ANG)’ see SCR ৷ 
AR AAA’ see Qa 
v2 a 
~ va 
*. see LÀ "Nl ya . 
dy) see Sie S 
RARE, 35. The three Dicts. are not at onc as to the 
v2 
exact shades of meaning ot নামা 
DOSES 


J. has, subst. : * anything hurtful, or any injury, mischief, 
harm, done.” 

Desg., subst.: * dommage, perte, mal.' 

S. Ch. D. no substantive. 


J , adj. (FANI ৩5 ), noxious, mischievous, dangerous.” 
Desg., adj. only মাতা, not মানা alone: nuisible 
(noxious), and a Ay ন্নান্লা, deteriorated. 

~~ 
S. Ch. D., adj. : নাহ rag vicious, mischievous, deleterious, 
. “| L 
poisonous. 
In J. and S. Ch. D further applied meanings as: wild, 


hideous (screams); ferocity (in beasts), deleterious (smell), 
fierce (woman). 


MINOR TIBETAN TEXTS. 51 


In our passage the expression RST NAA Sy may be 
২০ ° . 


rendered by malign, wicked, evil, evil-minded, spiteful, with 


sufficient correctness. 
AET see SST ঘা, 
ATF see নান্নাথ.. 
ATRASE sce SATAN 
aE see ARE RIES | 


~D 


al je ASS, Colophon. J. renders this word as `a song 


expressive of longing or of grief, an elegy (Mil.)' ; but this defi- 
nition is not quite typical of our present poem. S. Ch. D. has 
‘a song of longing grief.’ J.’s example RST AT ASC TAL 
ND 
PN ~ . . . 
NAA where MARIT means (spiritual) love, seems to point 
Am, «y 


out to a meaning more apposite here. So we would prefer a 
translation : paean, hymn of praise (D. lofzang), or psalm instead 
of elegy. Other words to be considered : song of thanksgiving, 
memorial song. lament, plaintive song (jammerklacht ?), 
memorial verses, an in memoriam, a rsemorial, etc. See also 
RAEN” ০ 

The dee rgan, however, explains the word indeed in J.'s 
manner, but states that the longing and grief are not the 
worldly sentiments but religious ones. The longing and grief 
are concerned with the sorrows of the world and a yearning» 
after spiritual realities, but not with the memory of the three 
teachers mentioned in the poem. If this is true, the above 
hypothesis is likely to be a wrong one and in my translation 
of the colophon the words there used should in that case 


rather run ‘ as a song of yearning for the higher life’ (cf. the G. 
‘ Weltschmerz ’). 


95818618928 
৩ 
হম ঘন 37. Steps, measures, to subdue or tame, etc. 
9 
৩ 


AINA S'SA'G, to take such measures. 
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RTT: 
নাথ, 20. (Fut. RET ): lf the sem (see ul ) is 


here to be thought of as 4 goad (like the one of the mahout) 

। then the verb should be understood as sub J. 2. “to conduct, 
lead, guide’ (by prodding). My teachers take it as ‘ to draw,” 
or ‘pull.’ Pictorial representations might decide the point. 
My teachers think rather of a rod: with a hook at the end, like 
the episcopal staff, and not of angling with a fishhook or prod- 
ding with a goad. 


AT Way", 33. Or simply SA here: “the loss of temper, 
wrath, angry explosion or outburst.’ This sense is not given 
in the Dicts., though J.’s 4, ‘ ardour, fervour, transport’ comes 
near it. RTA is the same as WAT", but for the fact that 
the former word shows the cause, an outburst on account of 
trouble, vexation, worry, pain, sorrow. (BA) NAAR, 

Ya * or ART) cy x fo show (or to lose) one's temper. to flare 
হ্‌ SN) S P 
up, to burst out, to break loose, to explode in anger, wrath. 
INNO NII IA ‘ don't show temper to your parents.’ 
RATAREA, 
AAA AAS, ‘don’t lose your temper before (or with) 
3 [০১৯১১ মা ep . e joes ভাত ৰ (3 
the master. ৭ AZ AN K'A WAN NR IJI খু ৰি to-dav he 
has entirely lost his temper before (or to) me.” It is synony 
«mous, in this sense, with the word VI which is also dealt 
with inadequately in the Dicts. q.v. PUES AWA ORT xr 
q y l NAWE a ধনী N 
শন, ‘don’t lose your temper to anyone, to whomsoever’ 
ALIM ৪ . রর 1 "nav 
5৭ DN a cal IAS KTX ga Sá NS. there is no reason (no 


need, or it is senseless) to lose your temper.’ (Cf. D. uitvallen, 


uitvaren, uitvoeteren, opstuiven, uitbarster.) 
[ d 


TUI, 2. Either ‘as if rising towards the 
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sky,’ in which case ATI refers to all the previous words, or: 
as if rising whilst in the sky, in which case the ASA would 
only refer to Sar 


MEAS HEIN 
BEACH e NOS. 
Sora "Esp P 9. I have not received an explanation 


of the ‘etc.’ (NA ) in this place and I ignore what kind of 


category is alluded to here. It seems not probable that the 
* 18 classes of science’ can be meant, which, in the Mahavvut- 
patti (Ed. M.A.S.B.), form group XXIV, p. 20. Group L, 
(p. 59), furnishes-more likely material, but Yoga is missing in 


it. 
Yaa see Raye 
ACA als", 56. “Glorious, noble,’ also ‘ having abundance.’ 


Twice mentioned in J.’s article but not translated, perhaps be- 
cause the meaning is so evident. Curious that neither Desg. 
nor J. specially cite this compound to which S. Ch. D. gives 7 
lines, besides mentioning several combinations. 


RANTI ANS', 52. Is this one word? 


KINANA, 53. “Glory- or splendour-burning, i.e. “to 
blaze with glory,’ or, more tamely, ‘to be famous, renowned, 
celebrated ’; the latter quoted by J. from Cs. s.v. QA 
(It may also be taken as glory-spreading, 1.6. getting more 
famous). Desg. quotes a geographical name AAAS Chinese 


Pienpa. The expression is not in Desg. or S. Ch. D., and in J. 
only as taken from Cs., so that the latter's explanation needs 


verification. "The literal translation * to blaze with glory ' fits 
here better. 


Colloquially AQHA is ‘to thrive, to prosper, to do well.’ 


AITA SAT, ‘he is doing well, is well-to-do, thriving.” AAR 
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AE he has become rich, has made a success of his life, has 


'comb out top dog, has made good, has become wealthy, opu- 
lent, is safe, got his ship home, has ' got there,' made his pile, is 
now aman of position. (Fr. est arrivé. D. is binnen, heeft zijn 
schaapjes op het drooge.) ' 


NA’, 53. Here Act una or RS ASCE, techni- 


cally ‘ the eighty symmetrical party, proportions, or points of 


beauty (Cs., Mahavyutpatti); or beanties, lesser signs (de Har- 
lez) ; proportions (Schiefner) See the references under -Hgg 
and SHAT J (sv. RD, p 3276) gives the full expression 
‘the eighty physical perfections of Buddha,’ RS SWAT 
ANS, and RA 55 alone ‘proportion, symmetry. beauty. 
J. has the entry Rai “symmetry, harmony, beauty (in cer- 


tain phrases)' but S. Ch. D. omits this. Our passage is an 


example of this use, but the syllable SEE is really an abbrevia- 
tion here and not a full and independent word. Desg. seems 
to be mistaken in saving : REIS (sic, misprint for গন) or 
RASA, ‘proportion, Symmetry, the 80 marvels of the body 
of the Buddha.’ So STARIA means indeed “symmetrical, 
showing 80 marvels,’ but these meanings would not be appli- 
cable to ২৮২৬] which could only mean ' showing the 32 
signs and 80 beauties.' 

For the rest Desg.'s 2nd article s.v. RS adds to J.'s data, 
and his RTRA and RREA “custom, rule, example ` are new. 
In Desg. ‘custom, rule’ tally with S. Ch. D. ‘way of doing, 
method’ which J. has as ‘ pattern, model,’ but which he trans- 


lates more freely in his examples. J. s.v. Ss "proportion, 
€ 


symmetry, beauty, quotes a ম্যান from the Dzl. in the same 
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sense. According to this RZ| would be equal to 55 which 
seems improbable and is denied by my informants. An টিসু 
ample of the use of Ki Kay is the following: হানা 
AA Tur aN R AATA R, the now 
year’s dance of now-a-days in the monastery is in imitation of 
the old way, is after the ancient pattern, the old manner, follows 
the old example. RTEA às here not exactly graa" 
‘custom ’ but rather: ‘(with) thr (ancient) method (as) an 


example.’ 


Note the use of ROE in the above example as ‘old, 


ancient.’ 

WAA 

ug ees. 

roe E à = 
; RE] JA (785 ) see A 

= gay see RET ন 

aa see AA 

e = . . > 

SIVA, 2.5. The white cloud is a figure often occur- 
ring in Tibetan poetry. If used as an emblem of holiness or 
spiritual loftiness in connection with eminent persons, this ex- 


pression may perhaps contain a stereotyped allusion to the name 
of the tenth and supreme bhümi or stage of the Bodhisattva, the 


dharma-megha, ‘cloud of virtue,’ BN Ne See Mahavyut- 
patti, ed. A.S.B., p. 11. Here evidently not J.’s (336a) ' em- 
blem of transitoriness, though the point might be argued on 
the basis of the final remark s.v. TE JEN, see above. 
sarge, 51. This word corresponds according to S. Ch. 


D. to a Sk. nishprapanca (or apanca, aprapanca) which in 
Macdonell’s Sk. Dict. is rendered by ‘ unevolved, exempt from 


w 
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 mul£iformity.' We may, therefore, think of expressions like 
“the. undifferentiated, homogeneous, absolute.’ The word 
dhatu being the Sk. equivalent for Tib. RICA the whole 


. ৮৯ = == t এ 
expression VII YU JA must correspond to a Sk. aprapanca 
dhatu. The same Sk. Dict. translates the word dhatu as ' layer, 
component part, element.” In Tibetan বুঝ means, accord- 
ing to J. : (1) ‘the heavens’; (2) ‘height’; (3) ‘extent, region, 
space, in metaphysics an undefined idea.’ According to the 
etymology Serger should. mean ‘passive, actionless, quietis- 
tic, inert,’ but according to the etymology of its Sk. prototype 
rather ‘undifferentiated, monadic.? One of my informants 

. . jera e > e = oon ত লি e 
compares it with BATT RIRN ; dharma dhatu, and $- E] 95 : 
shunyatà, the void, the absolute. In this connection one 


should compare J.’s statements (215a) that in modern (Tibetan! 
Buddhism the term REGS BARNEY (Sada), ‘clear 
understanding or perception ' means the same as Scr Za”, and 
further (2595) that ARN, originally UTATU, has, in later 


° 5 পি C. 

times, also become equivalent to YAA HA It seems that 
the old metaphysicians reached regions and distinctions where 
their followers could no longer join them, and hence the pro- 
eess became 'omne ignotum pro FEAST ' For practical 
purposes the rendering ‘absolute,’ or ‘ motionless’ might be 
used for SM whilst the word ROCA might be rendered 
by ‘principle, state, region.’ If occurring in a specimen of the 
more technically and theoretically philosophical literature of 
Northern Buddhism, a more precise rendering and more careful 


definition might be required. Taking the following ŠARA as 
€ 


‘ knowledge, perception, cognition,' then the whole expression 
becomes in English “the knowledge of the motionless state (or 
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region, or principle)’ or —more pedantic but perhaps truer— 

“the knowledge of (that is: pertaining to, inherent in) the mo- 
nadie state. Other equivalents : ‘a state of stillness, the ‘still 
state’ and, mystically, ‘the wisdom of the silence.’ 


One of my informants, the dga rgan, knows of a colloqujal 
use of INUA * hopeless,’ but my second author- 
ity ignores this use. The following two examples were given : 

: 
AR GSAT SAIS, ‘it is labour lost (hopeless) to [try 
and] know this.’ You cannot hope to know this. (N.B.— 
Note the elliptic construction ‘ hopeless to know ’ for ‘ to try to 
know, to study and so come to know.’ ) Ap aree arya day" 
NN " R QUSS. নর SE eee ৰ 
01958 NN হনাঝ gN ZI SN JA নী : As he does not 


even know how to read well (or properly), it is hopeless (lost 
labour), for him to (or: how can he?) study grammar ? 
(Not: how can he pretend to know grammar ? ). 

N.B.—The Tibetan does not ‘read’ but ‘reads books’ ; he 
does not ‘ write’ but ‘writes letters,’ he does not ‘go’ but 
“goes to the shop.’ Jn short, he is a very objective being. 


Zl 8. ‘Father.’ It is not clear why in the same line the 
same person is referred to by the ordinary হা" and then by the 
honorific NT, unless NaN is a standard expression which 


cannot be changed whilst the first হাঁ" is used for the sake of 


variety in expression. 


The same double use of the honorific and ordinary terms ' 
er father occurs in Laufer's ‘Ein Sühngedicht der Bonpo’, 
ine 41. 


JA, 5. In expressions like GI RQ এম ERR A the 
S is explained as equivalent to NA”, “of the place where.’ 


So the phrase TAATA YANAR A should be understood 


as ‘ towards where the man has gone, to the place where the 
3 AAT a e md e 
man has gone, RI NA BAIN ASA 
8 
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EAD, 14. Here verb, infinitive, connected with Gen- 
PN 
dundub in instrumental (agentive) or genitival relation: to 


turn. move towards, to tend to. 
S ( 
$ ESTATE, "46. Lit. ‘to fall aside,’ but here, as 
২৪ 


applied to the mind (অথ), simply to be deflected, to go 


. astray, to fall, sin (mentally), to deviate from the right path 


(religion, the right), to lapse (fromr virtue), etc. 

AACA AAS TY, 29. ‘To wish the ruin, the undoing, 
destruction, of, to be bent on the perdition of, to wish evil to’ 
SRR AAR 

gcam Sc 17. The bodhimanda, according to the 

9 


Dicts. historically and geographically (taya, where the Buddha 
attained nirvàna. Here, however, it means rather the state 
implied bv the locality, ‘illumination, the essence of purifica- 
tion. final sainthood’ literally ‘ the quintessence of bodhi.' In 
Christian language Golgotha (or the Cross) is similarly used in 


a metaphorical sense. In living Tibetan Bge'&mcm (bodhi) is 


not understood as ‘wisdom’ but as 'saintliness, purity.’ 
There is, it seems, a canfusion in the group of Tibetan [and 
Chinese !] renderings of bodhimanda (bodhi-essence) and bodhi- 
mandala (bodhi-round), and their synonyms, a confusion 
which may already have its origin in India itself. The treat- 
ment of these words in the Diets. is not satisfactory. J. and 


S. Ch. D. give s.v. grams this word as synonymous 
with EET, Vajrasana, but under SC S. Ch. D. has the 
entry : Sca ER, the spirit of the Bodhisattva, i.e. 


Buddhahood.’ This is the sense meant in our passage. though 


it may be doubted whether Bee really stands here for 
ND 


QR ATA SEA’ as S. Ch. D. interprets it instead of only 
for bodhi. The Mahavvutpatti (A.S.B., p. 44) has Bodhimanda 
zi: grace, and Cs. translates, ‘the essence of sanctity 
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or holiness (name of the holy place at Gaya). I yet believe 
that here a confusion of manda and mandala must be 
, ৬ 

t 


thought of. J. has , s.v. SC (p. 1985) 'snyin-po-byan cüb- 


(or bvah-Cub-snyin-po)-la mifís-pa, to become Buddha Thg i 
Rockhill, Life of the Buddha, p. 35, mentions the form, byang- 
tehub-kyi-snying-po as the equivalent for bodhimanda. and ' 
though Foucaux in the alphabetical index to his translation of 


the Lalita Vistara gives only the form without Ry yet in his 
NZ 


2 


text, in the places I verified (p. 939, five times), there is the uj as 
with Rockhill. 


. . সা == ` 
In mentioning the word i ENS a special reference 


must be made to the element ala y commonly translated as 
> 


bolster. cushion. scat. rug, etc. J.is verv detailed about it. He 
has: ‘a bolster, or seat composed of several quilts or cushions, 
put one upon the other (five for common people, nine for 
people of quality). Desg. simply ‘stuffed cushion.’ S. Ch. 
D. more general ‘a low seat, a divan, cushion, a bolster.’ As 
to J.’s definition my authorities declare that this may be so 
perhaps ‘on the Ladakh side’ but is certainlv not so in Tibet 
and in the Darjeeling district. Thev do not know about the 
details of five and nine cushions. They take the meaning far 
wider than bolster or cushion. They say that anything used 


to support anything or to seat anvbody may be called মানস, 


it may be a sheet of cloth, a carpet, a blanket, a cushion, a 
bolster, a seat in general. anything used for lying or sitting down 
on. The word has à meaning exactly opposite to the English 
‘cover’ and can consequently be used in as many varied senses 


as the latter. Etymologically—»1 the root of NA; as seems 


probable, means ‘ to support '—the word would mean something 
like ‘ bearer,’ ‘ basis,’ ‘ bed,’ ‘floor. *upholder. We might think 
of ‘underwear’, though in English that particular word is used 
with quite another association of ideas. In typography there 
is à word ‘underlay’ which corresponds exactly to the mean- 


ing of FAY The word ' bedplate °. used in, engineering. comes 


also near to it. It will be easily seen how an applied meaning 
as “cushion, bolster?’ if given as the general sense of the word, 
would in many cases be totally inadequate. The line of asso- 
ciations to which ‘ cushion ° belongs, and the line of a$sociations 
to which ‘seat, support, underlay ' belong, intersect at only one 
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point'and for the rest have nothing in common. A table-cloth 
tnay be called TAA because the food rests on it LLLI is 
used in this sense; lit. something like ‘food-shect, that on 
which the food rests’). In‘ ritual it is prescribed that the 
নান for the offerings should be a spotless piece of white cotton 


or other cloth, called REARS ‘offering sheet,’ ‘that on 
which the offerings rest’ Bell has Saa for ‘ carpet’: small 
cushion, placed on chair RIST; large cushion on ground 


বমন. This is a most interesting example illustrating 


the fact that it is strictly necessary first to find out the root- 
idea of a Tibetan word before translating it by words repre- 
senting the incidental applications of that root-idea. Who- 
ever has handled Chinese dictionaries knows how specially 
necessary this is in studying Indo-Chinese languages. The 
Sanskrit equivalent, asana, is derived from the root as, to sit or 
lie, but the Tib. root seems different. 


Further notes on alc Cf. J. TAA (pr. magdàn), 
ground, basis, foundation, p. 409a. Bell, apron EE Cs., 


Grammar, p. 170, 1. 10, translates FR as couch (stuffed 
seat). Lewin, Manual, p. 123, first word last line: * mat, seat ’, 
in the same sentence taken over from Cs.’s Grammar. Two 
synonyms for J.s STE, quoted above are AERIS 
and ayy Ry Bell also has ‘mat.’ 


গরম E, 90. Seems simply an amplified form for 


love. Difficult to be translated exactly, Sk. maitrikarunà, 
may be treated as a compound, loving-kindness, love and kind- 


ness, or pity. On the question of karun&, especially, the 
jearned have descanted profusely. 


ন ( 3) মিন (প্ৰ), 52. Sk. JAAT. unsurpassed, unex- 


celle 1, unrivalled, supreme, incomparable, most high, highest. 
Not specially entered in J. but illustrated by an example s.v. g 
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Altogether absent in Desg. S. Ch. D. TAS IANA, ‘to those 
. 9 
who are supreme, or to the followers of the Anuttara school." 


A curious entry! See S. Ch. D. also s.v. মন , 
* . a 


ES, 3. Here perhaps better ' teacher’ than ‘ priest ’ or’ 


‘ superior.’ The word may be here equally well taken in the 
singular as in the plural, bus the latter is perhaps more likely. 


SN, see FAS 
Bau 47. ‘Straight, upright, righteous mind.’ J.’s 
entry is a little vague. I think he takes gr ln TG esas 
~ 


ay" AZ as an indication that হাটি is also a honorific 
gara m3 

form. That, however, is not the case. Compare also the 
quotation from Cs. in S. Ch. D., নাব্য AIN A * to be im- 


partial and straightforward, to be on the side of honesty.’ I 
don’t find this example in Schmidt. Desg. ‘ straight, upright, 
(Clevé,) just, honest.” According to the above the word is an adj 
and the translation of the passage becomes ‘ whether vou 


persevere in a straight (righteous) mind.' The verb HAUT 


has then to be taken as “to hold, adhere to, persevere in (an 
opinion etc.)' If however, we should find that qay can 
also be sbst. * righteousness ', * straightness, (not in any Dict.), 
then RAS would have the other meaning of ‘to dwell. 
reside’ and the phrase would have to be rendered ‘ whether 
the mind (continues to) dwell(s) in righteousness.’ S. Ch. D. 


renders ধুলাঅনান্ J as ‘honest mind,’ but the sense honest 


versus dishonest seems not quite applicable in our passage. J 
is vague here. My informants gave the above definition 
‘straight, upright’ as their own but felt afterwards vague 
about this example which, though thev had framed it, thev 


Id t l f * > ome sae LÀ Ep (T LÀ = . 
cou not vouch tor: N ^ Fia JA TAN N AIAN aN A] š 
‘see whether the man keeps stfaight or not. The framer 


honestly confessed that whilst we were discussing the word he had 
been influenced bv S. Ch. D Dict. in coining the sentence; a 
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confession so instructive for idiom-verifiers that I think it worth 
«while to record it here. 


Finally, Desg. supports S. Ch.’s second meaning ‘ witness’ 


for লা af He, চত does not gives S. Ch.'s form নাহ 
RIR “The ডী word for witness is, of course, নহে 
( T) Tt is characteristic of S. Ch. D. that he copies J.’s ex- 


tract from Sch. under ASA, ‘witness, mediator,’ but then 


immediately adds his own individual interpretation which not 
only is likely to be correct, but which also nullifies and con- 
tradicts the previous entry which he copied immediately above. 
He himself says, ‘an honest and truthful witness.’ It often 
occurs that S. Ch. D. brings modifications. extensions and even 
corrections to J.'s statements, but at the same time he copies 
J. far too slavishly and so contradicts himself in the pages of 
his own dictionary Whether meanings like ‘ reliable, straight- 


forward, correct, proper,' etc., have to be attached to quu 
is as yet uncertain. 
E OSC oA, 8. In Sk. Sumatikirti. According to 


the Sk. dictionaries the primary sense of * sumati’ is ‘ benevo- 


lence.’ In present-day Tibetan FIAR is rather * good-natured, 


kindhearted,' as against AAA ‘benevolent.’ , So the Tib- 


etan name has to be rendered as Good-nature-fame, or Famous 
good-nature, the personal name of Tson k'a pa. 


ARCA’ (8) ST. 22. (Not) fallen under the power 
(of).. i 
ARAN, 54 and colophon. This word seems here hardly 


to mean ‘ song, singing tune,’ but rather ‘ melody, melodious- 
ness, sweetness,’ etc. This tallies to a certain extent with 
Csoma’s translation of the title of list LXI (p. 86) of the 
Mahavyutpatti, ‘ Names of the 60 sorts (or divisions) of melody 
or melodious voices (or vocal sound).’ I take it that this list 
refers to what is mentioned here in our text. How these 60 
branches of melody are efactly to be understood I have 
not been able to ascertain. The opinions of P'un Ts‘ogs on 
the point are as follows. The Buddha’s voice had such a 


* 
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variety of (magic ?) qualities, sixty in number, that they made 
him understood by all beings, whatever their own languages. 
The Buddha was in this way simultaneously understood by 
men, devas, nàgas, etc. In proffcring this explanation P‘un 


Ts'ogs takes Wa Aa to mean rather | than ‘ branch.” 
As an alternative he suggests that REN is an adjective: 
synonymous with Rog, ‘high’ (as applied to voice or rather 
tone) [or perhaps long, lengthened ?] and that then AEA 
WAWA would mean a ‘ variety’ of tones or modulations. I 


myself am inclined to think that if the Mahavvutpatti list is 
not referred to, we have here to do with some scholastic scheme 
of rhetories, though if so understood the exact value of 


RICAN is not clear and certainly not sufficiently defined in the 
Dicts. 
(Cf. S. Ch. D. s.v. zy (p. 10920), নয নতম’ =a, 


ARA, ‘a deep voice, a musical tone.’ See also MAI 
E nol Yoga হ্‌ 
Sinaga oga, 

SA EA AA ম’ন”, 
Aa see Ge SR T 
হেলা, 6. Here 'solitude, wilderness ' and so — AR = 

RAEE, * monastery. Not associated with any of the mean- 

ings connected with ‘ pasturing. Cf. S. Ch. D. agas 

S.V, ağ 
The famous Galdan monastery was erected on a site 


called লাম ই Sec S. Ch. D., The Monasteries of Tibet. 
J.A.S.B., Vol. I, N.S. (1905), p. 108. 


SET see aly . 
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ATE নত উন 
NEN ay 
NAAMKA ses NEN” 

SIRTUNEAT see WIEST 

ASR ANRC T ০১) ৃ্‌ 

aN, 52. J. SU adj., and J 2 adv., ‘quick(ly), 
swift(ly). ' In Mil. adj. ENT bas ax and ১854 (98 ); 
subst. ' promptness,’ nd মুৰ swift. As me AX JA : 
or 5 or ঘাম S. Ch. D. g" q ; verb, ‘to hurry be to pass 
on টু (example DEDM ‘time quickly runs away.’ 
[=tempus fugit]), iid: Ya guickly. Further adv. d 
Some interesting compounds in S. Ch. D. : SN à duin 


woman,’ etc. Note the expression SS" as speedily as pos- 
sible,’ J. : 
According to my informants S. Ch. D.’s example Pa aed 
wa 


is not good Tibetan. It should either be gue S "(or T) 
Ow. lit. “time is quick, or with বি চি also “the 
time is near’ (i.e. at hand, coming quickly), or again ae SN 
হান, ‘the quick time. Time quickly runs away, thee WAA 
should be expressed thus: Ia "TAY : 
SWANTON 

Cf. also , Desg. ' ENT 

IRB see HR 

Ne > " 


ant 
SNET 38. Here: ‘after only, as a result of only, in con- 
WI d 
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a í > - 
seguence of only, mere,simple. But SN has also the mean- 
LI 


; ৷ ৷ ৰ 
ings: as soon as , simply on (hearing), on the slightest” (re- 
proach, etc.) with a more prominent stress on the time ele- 
ment, instantaneousness : 


SRC see AZ 
=> 
zaa see শৰ 
ate . TN e 
3 e sce IF 
এ i 
SATATA see লাননাব ASA AT | 
9" 55. মইন" vb. ‘to love.’ sbst. ‘love, kindness, 
affection,’ ete. Desg has also a qi, ‘acidity.’ which is also 


. ৰ AR 
known to my informants. His NEUE * bodvguard of the 


Dalai Lama’ is held. bv one of my informants. to be a mistake 


pem A 
for € AC (pronounce tsi-dung), the monk-employees of the 
N2 


Tibetan government (and in a nirower sense: the clerical 
staff, the clerks and secretaries amongst them) as contrasted 
with the lav-emplovees of noble birth (not officials in general as 
with S. Ch. D. 6564. but only those belonging to the nobility) 


~ 
wre 


who are called cams: The word 
Pe SES 3 


in the compound is 


said to be derived from the designation of the Potala palace 
where many of the government offices are located. and which 
: ~ সপ Y 
is called FITEN the Potala peak, but most commonly. by 
Li ~ . . 
the people, briefly $3 the peak. "This explanation of tsi-dung 
as a general class of lama government-employees is wider than 
that given in Waddell's table in his ` Lhassa and its Mysteries.’ 
~ . > S 

p 165. See also $AE ‘chief clerk or secretary ` in S. Ch. D.. 

~ T : 

. . - 8 = 
S.V. YA (10130), the latter being the special name of the 
4 
former's hat. 
m S 
Q3 RE see 217 


9 
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| es s 
eerie Te 24. Equals GERRI ACE (or QRA 
IEF AAAS A, Equal Qa স'= SAI (or RS 

“to apply oneself, exert oneself, put one's best energy into 

something ' -ECNSSG, 'to be zealous diligent. Also 

ASSRSSUSSSE (S44, RRC" ) | 
e, 28 Here ‘conduct, behaviour’ pure and simple. 
N2 - 

without allusion to the SABA, ‘religious law. discipline, 

monastic rules.’ 
fee = wo ; ~~. “x . ত : 

GAARA = হয় RE 

NAG, 53. llere technically the (thirty-two) characteristic 
signs or marks of a “Great Man, the mahapurusha. Mahavyut- 
patti (Ed. A. S. B.). LXIII. p. 92. De Harlez, ‘ Vocabulaire 


Bouddhique Sanscrit-Chinois,’ no 3. Schiefner ‘ Triglotte,’ no 
3. See de la Vallée Poussin, ‘ Bouddhisme? pp 241 et seq. 


The transition of meaning of the word HAG in modern 
Tibetan in such expressions as NAF BHAA ‘a holy lama,’ or 
NSF BIS ‘a woman of good appearance Rn virtues (বি. Ch. 
D.) should not be overlooked in the interpretation of our 
passage for its psychological value — See also REF 

RDFA 5০০ REF 


N LI . * 
NGIRI 93. This is a compound substantive of an 
3 
elliptic nature, and means: ‘the [well known 39 primary] 


characteristics [and the 80| beauties |of Buddhas] NGASA 
নাথ (বলত) See also RSH and REI 
NEAR, 30. HBG is here hon. of IC ‘name,’ and 


the compound, literally “name grasping,’ .means ‘ambition, 
thirst for fame, glory,’ etc. AD. eerzncht, roemzucht), perhaps 
even ‘vainglory, pride, conceit. egotism,’ i.e. the hugging of 
one’s own name and fame. 


» 
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A ia, 7. To invoke by name, to address a prayer. 
4 a 
e 
to by name. Applied to both spiritual and human beings. 
T EN : Spa * , i . . 
JA AA HSI QERETI‘ to address the king, speak to the king. 
» 
direct, appeal to the king? but always-by calling him b? his 
+ 
name. ‘O king help me’ is not a proper example of NSA" 
wee s L] ra * .I ^4 H 
SES Z] : but “0, ‘thou, King George, help me!’ would be one. 
To spiritual beings their names may be expressed in a para- 
phrase, metaphor or symbol, but they must be expressed in 
some way. The prayers to superhuman beings may be two- 
fold, either an address containing requests, etc, or a mere 
litany of names without any further subject matter attached 
to them. The one is a recitation of names, the other a direct 
address by name: the one a litany proper, the other an invoca 
tion or prayer. 
PN d ex E d 
"| 19. The forn " "AD was paraphrased 
QR I e form NA BAAR vas paraphrase 
a7 SS AE ৩08 Ne . 
to me as ABN ATTRA = ARN RNE = simple future. ‘not 


going to seek" (D. niet zullende zoeken). 
ATRI ve PRAET 
AANT SA Rara 
AJANA see arg: 
AFANI (mr) লহ" vee Kana (থা) aT 
এ S Bera | 
ee ed 
TAESTE see Bere 
TART see Amr 
SORTE sce JEN 
aq, 10, 55.. asang J. vb., adj., subst. and adv. 


“to be deep, deep, deeply, depth’ ; adj. ag% and'ST Desg 
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aq and ar adj. only S. Ch. D. 2S'zp vb. “to make deep, 
to debpen.,' also adj. and sbst.; further in E and ar only adj 
Note the additional meaning ' dense ' (also IN’ * thickness’) 
in 3. Ch: D.. not in the two others. Mv teachers deny that 
ggZ can be a verb ^ to deepen,’ or ‘to make deep.’ ANM 
must also be understood as : profound ` (wisdom, teaching, ete.). 
See HAR, also RIIN”, also BINS, ete. 

BAAS" sce SANS, ete. 

ESAS we ৬৬% 

TS Rye seo নারি, 

FIT e STAT, 

WERE? sce KENTAS” 

WEAN, 90. বহর or হা, ‘wide, large ` Desg. also 
‘ample, abundant. নি. Ch. D. only WERIT l Note J. * * mig- 
yan*, (5, W. liberal. generous, bounteous, but: Desg. মিনা 


শব ‘ wide-eves : envious, covetous, greedy? In S. Ch. 


D. ? ENA A = amas, large eyes, a handsome woman. 


©. = . . 
name of a Goddess.’ Cf. also in the same diet, NA laf mt < A 
‘ beautiful-eves, a very handsome woman, a nymph’s name.’ 


As to J's mig-van, one of my teachers holds with him as 
against Desg., the other does not know the expression 


NESI ধন “RAT sec WEN 
সমমনা see IJEN 
NN (নিম h 8, 18, 16, 18, ‘Father (and) sons.' 


or, as Csoma already has it in his Grammar, p. 28, * teacher and 
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pupils.’ With the addition TNR ‘three, and also ৰি here 


without this addition, a very well known appellation of Tson 
k'a pa and his two pupils (his spiritual sons). It is likely that 
to the Tibetan mind the expression means something, like 
* spiritual family (of three),’ namely of one father ands two song, 
See introductory remarks. Free renderings like “ spiritual trio 

or“ teacher triad’ and the like are apt enough for practical pur- 


poses. Cf an expression like the following : চিনথঘুলটখনা 


e ya 
SS, : where have vou*two, father and son, come from? 


(But the sentence has also the second meaning ‘ where do vou 
live? where is your home ? 1). 


* In the light of the above, has the note on p. 98 of the 
J A.S.B., Vol. I1, N.S., no. 4. 1906. in Satis Chandra Vidyabhü- 
sana's article on ‘ the Gyantse rock inscription’ to be rectified ? 
Mv informants do not think that the expression is used among 
the Sakyapas in the sense given in that note. 


৩৯ 

REINE see NC 

gt e STI 

FAT see ARI ji 

aji see Sy 

Ax" see SENNA’ : 

Ae s . 

AI (থা) CEST, 26. This expression must here 
not be understood as ‘ to follow one's own teaching.’ ADAYA 
is here not one compound word. The meaning is: they who 


themselves follow the teaching, as against the RIS বুম 
বাথ", the others who (also) follow the teaching. Sec 
MAA (Rn) REX, 27. 

RE ee RE ond ear RA RAYS , 

Red * না ana qp ধন . 

Racy S মৰিবন্ত : 
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Aqeraljserasr see বীমা, 

৪০৮০০ 

অহ see SISTA" 

ই" see চে 

RTAS WA Yanga | 

AIF ARATE! see RISUS SI 

UTES see pner 

ETE Kl see নামান 

ARANYA A, 31. ‘The high. elevated road. has a re- 


ligious connotation, the proper road that leads to heaven after 
death, the ‘narrow’ road of Christianity. See below. 


মন্থর, 48. The straight road (metaphorically). the 
road of righteousness, of straightness of mind. Cf. S. Ch D. 
S.V. ARAN’, p. 6490. The meaning of this expression and that 
of QR SGA, in line 31 (see above), are quite different. The 
other is the highroad (towards heaven). the road of a high 
standard of moral conduct. 

ATR, 9. ‘Steps on the path.’ ‘degrees of advance,’ 
‘steps towards perfection,’ is the short title of many mvstical 
writings and especially of one by Tson k‘a pa, to which the 
words may allude here without specially designating it. In 


this place the meaning does not seem to be a specific work but 
merely ‘ (religious) instructions, teaching in general.’ The 


ARSC SY are here, according to my oral information, 

to be taken as the two halves or divisions of the Kandjur 

which is commonly divided into aK and BEN, sütra and 

tantra (or mantra, or dhàranp). In this division the Jal or 
w 


tantra section is called SRIN', whilst all thc rest, properly sub- 
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m ao 
. 


divided in six divigions, is taken together as SUN. of which the 
3 

. 

rea] aS or sütra-division (the 5th in sequence in the Kan1- 

jur) is only one. Concerning Tson k'a pa's study of the * Sütras 

and Tantras ' sec S. Ch. D., ' Contribution, etc. on Tibet,’ VI, in 

| [4 day r ARS CE egeo 

J.A S.B., 1882, Vol. LI. d I, n». l, p. 53. J. S.V. IIIA A 

quotes a AVF CVS : ‘with Urgvan Padma. ete.. the same 

as mdoi and snags kyi lam, V. mdo extr. This is seemingly the 
same as our expression. 

" QIAT Say, 42 J. has = NASH, ' beings, creatures, but 
may not the idea rather be all embodied creatures; with the 
etymological sense still potent in connection with the Buddhist re- 
i 1 J * wees * . Ea e - . 
incarnation theory’ S. Ch. D. gives % AN Sa নাম মা pa 


, 


= “town, city,’ which seems rather to point to the meaning 
'man for QNS Mv informants don't feel quite certain 
whether to include the five other classes of beings (including 
animals) amonest the QAI, but are somewhat inclined to 


; > য়া 
interpret the word as x, “man. in gefieral. 


TARA eem 
Wa See 
5 . 
০১ , ডঃ : ; , 
ANAL AA, title, 1. The author writes his poem ina 
place to the west of a snow-capped mountain, to the east of 


. . Nae: 
which the Galdan monastery is situated. See notes on QR, 


RTH and নাহ ব্রন Which mountain or moun- 


tain chain is meant must be left undecided. even if granting 
that modern cartography could show it if identified. Local 
tradition, however. would most likely be able to point ont a 
particular mountain. ° 


Azrar see RFA 
AS see REED 


79 MINOR TIBETAN TEXTS. 


N see SERITUR 
masa Ber 38. This expression cannot vet be ex- 


plained with certainty. [t may be taken here to mean. literally. 
‘to Send out (distribute, give, put forward) justice, right,’ but 
the exact idiomatic value of the phrise remains to be deter- 
mined. It is not in the Dicts., and unknown to my informants. 
We may take the possible values Uf the expression as three, 


vin | ঘা RUTAS a _ Ever Su ₹মাওনাধ' ga = 
“to dispute, argue, contend with words. This seems the same 
expression as S. Ch. D.'s MASAA “to hold contro- 
versy, p 1248. (Perhaps also’ to challenge to be challenged 
to dispute.) 2. zr SU “to be defeated in argument. 
in dispute, to be silenced in dispute.” 


3. = ‘To make observations to, to remonstrate with, to 
use plain speech to. to speak straight to, to rebnke, to reproach, 
to tell one the truth. (CF the entry in J.’s *k‘a kye te * to 
abuse. to menace (p. 970 )') This seems the sense required 
here and would bea logical development of the primary mean- 
ing of the expression : * to spread out the justice (right) of the 
case before someone,’ i.e. ‘to submit the truth about it.’ 


bed 
Y থৱ ৰল . . . ® ¢ T ` " n x 

S. Ch D. has s.v. m নামাজ -m Ya using rough lan 
guage, controversy, discussion dispute, The other Diets, lack 
this word. 

The above is the result of an exhaustive discussion of the 
expression with my teachers. Lexicographically (with a view 
to the entry quoted from S. Ch. D.) the first explanation seems 
the best, but with reference to the context, the last one 


deserves preference, and this is the one chosen for the rendering. 
It should be noted that in modern Tibetan there seems to 


he taking place a shifting of the meaning of শালা Instead 


of as* right, justice’ it seems to be understood by some modern 
Tibetans as ‘the arguing about right or justice’ as in a court 
of law, and hence simply a8 ‘dispute, argument, pleading.’ 


Example: ‘This is not the place to argue your rights, ER 
ww | 


KAINGIA NA (or EIQ") NAV SANE lit. to hit out 
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(RR) for the right, the verb meaning ‘ to do (HA for verba 


loquendi) arguing (8| AAN ) ঠ 


৭৯99, 38. Literally ‘ Siege sten, has two Meaning 


The first, quoted in J. from Schmidt in the form of ABA IIT ý 
(s.v. ASI pf. and fut. AGA’ P is endorsed bv my infor- 


mants, ‘ to listen to an explanation (also. to a sermon, discourse 
etc.) The second is, * to answer upon hearing,’ i.e. to answer 
(in invective, hotly. in remonstrance or dispute) upon hearing 
(reproaches or unpleasant words). If a mother chides her 
son for some fault, he may, instead of taking the rebuke in 
humflity. try to argue or to be impudent in return. The 


mother then may say: CRUS NALIA 
ANCA নম ঠন, : Don't. argue, dispute. bandy words with 


(don’t be impudent to, “no words with me!” ) your mother. 
but ( AFA “ rather, on the contrary, instead of this ' ) listen 
3 


to me. The expression may be rendered as “to flare up in 
answor (to a reproach), to retort angrilv (after admonition). 
to snap, yap back. 


ALAN 47193, tl. c Friend and, as J. has it. abbr. for 


RTIA AAN Ma =নূন্ঘাহামিন্দ = Virtue-friend 
Here interpreted by my informants as ‘true. genuine 


priests or monks, monks who come up to the mark. worthy of the 
name,’ but not technically as ‘ spiritual adviser’ as J. has it. 


~ " ys = 
Desg. s.v. AA, quotes only a form with NIT and gives 
it the meaning ‘ doctor, a lamaistic title.” Under NF how - 
9 
ever, he has KATAA “ad scientiam adjuvans. monastic 
9 


dignity, teacher. S. Ch. D. adds ‘ pious or holy friend, spiri- 


tual friend or adviser. Compare*also J. for the semi-homo- 
vm STARA 
NC seo Ber 
10 
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bes = * ace . a e * 
ÑANTA see ASAS CIE! and IMANA NANE 
NNSAGK A see YAI 
ANS, 54. Here 'spdech' in general, not ‘a speech,’ a 


slight extension of J.’s meanings, unless his use of the definite 
article in ‘the speech’ is a lapsus. The dicts. differ slightly 
and need co-ordination in details? About the meaning there 
can be no doubt as the word is here used in the series (hon.) 


২ AAC, RIS, for ordinary QIN’, Cay WA, bodv. 


speech and mind, the so-called ‘ three doors, AI 
AIS Aa see SEIS l : 
INET 10 Here is the sense of ‘to preach to explain, 


to give an exposition of, to expatiate on, to exhibit, to lecture 


on.’ 

নবম *= BETSY 

IIIA, 12. Inconeeivable, unthinkable, unimagin- 
able, not to be graspe by or in thought. beyond comprehen- 
sion, realisation. . 

০০০৮3 4. The repetition of the verb 
softens the meaning into ' quietly thinking' or from QANT 
‘to think, into “to muse, to ponder’, ete. 


WATAKA see BENNE” 


F. ADDITIONAL NOTES. 
® 
In 1.10 the যে might also be understood as * with a View 


to, for the purpose of, explaining, expounding.’ The transla- 
tion should in that case rather run: With 4 view to expound- 
ing the profound (Buddhist) doctrine, they preached, ex- 
plained, most fully, minutely, in full detail, Yoga and the other 
teachings (or the various kinds of Yoga) of the two stages of 


the road..* A has then the force of: with regard, reference 


O ; 4s far as... is concerned. 


In l. 17 the ` till’ ought to be more emphatically rendered : 
until the very moment that, i.e. I shall not cease a moment 
before. Or else: till I reach the very heart of saintship. See 


J s.v. JA 


In l. 49 ‘May all those’ is more correct than ` May all 
of vou ', for, unlike in the three preceding verses which are ad- 
dressed to his pupils, the author now utters a universal prayer 
addressed to mankind in general. 

Note to p 2. Waddell, Lamaist Graces before Meat, 
J.R.A.S.. 1894, p. 265, says that the libation is sprinkled with 
the tips of the fore and middle fingers. "This is denied by mv 
informants who maintain their statement as given on p. 2. 
above. 

To p.4. A After the Introduction was in print I have seen 


a eopv of the ARIA হস ই SE SU, “The Galdan Century of 


Gods,’ and had it copied for me. It is a small prayer-book to 
Tson k'a pa. who manifests in à hundred different forms. and 
it contains 18 four-lined stanzas of 9 syllables cach. with the 
single exception of the stanza quoted in the Introduction. 
which contains five lines. 

This little book is the one mentioned in the Hor chos byun 
(Huth's translation, p. 387--see note 5—, and text p. 246). 
Huth gives as Sk. equivalent for the title : Tushitadevacatika. 
Galdan (Tushita) is here the heaven of that name, not the 
famous monastery. The stanza we are discussing is also men- 


tioned in the same passage Its name is RANA XN (The 
a 


unfathomable love verse). This Dinigs brtse ma is of consider- 
able theological importance. T possess a commentary on it 


76 MINOR TIBETAN TEXTS. 


| a M EA the seventh Dalai Lam: 
written by Aiaia kaii J Nd ১608 sev ai Lama. 
: Grünwedel, in the list of Dalai Lamas on p. 206 of his * Mvtho. 
logie, etc., writes সাম ata and Rockhill, in * Tibet, a... . sketch 
detived, from Chinese sources,’ J.R.AS., Vol. XXII, ney 
| series, 1801, p. 287, ০০০০ 


"ince, [ have also found that this same stanza, with a 
. . . , 
modification, occurs on the title page of Sarat Chandra Das 


edition of the AAT ANS AIC" (Bibl. Ind.). The stanza as 


there given consists of six lines, by the addition of an Initial 
line to 


PNP IAI HAA ME BAGO !, 
i.e. the Thunderbolt-bearer, Vajradhara. 

In another little work. the NJ Za ay Ray’ ; X i 
u ‘ork. the SFAR pN gA X 
DANAE RS AS Si, ' The illuminator of bodv, speech 


and mind concerning the order of inviting, lustrating, making 
obeisance to and worshipping (Tson k'a pa), the stanza occurs 
once more, again in a different form. 


There, p. 9b, the prayer is as in our Introduction, but 
] i { > , . " bd » p . ৰ J : a 8 E A PD . 
acks the third line (85 ASIE ete.) and ones with ANA 


azar erar Also, instead of RENIA RIEN in the 
second line, this text writes নিস ASTA q-sr 


I am informed that the Prayer occurs al-o in many other 
books with modifications, and that when it is used in connec- 


tion. with acy" or ‘lustration’ rites the closing words after 
২০ 
ত হি ° om,» £ J £ " এ ৷ ° aa . (€ ১ PR 
WAIN IJA GIN AY are changed into "| EN AINA , we baptise 
thee.’ 
To p. 17. * S. Ch. D., p. 490 b, s.v MAFII mentions 


a medicinal root used against the plague. called ZAT 


€ 


(without zhabs-kyu), but tratiscribed 10899 kyu. 
To p.23. Huth, Hor chos byun, trs, p. 117, renders 
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paran as daka, also on p. 118 (see note 4). On p. 231 (see 
= laka, al | 
note 1) he suggests that SQ should be understood as 


dikini লস, not as Sk. dika. The dge-rgan under- 


, 2 
stands all these three passages as referring to (female) dakinis. 
Though according to Grünwedel (* Mythologie,’ p. 153) in Sk. 
mythology a male daka exists (a Tantra daity), in Tibet the 


স == 
IAA AI is always feminine, and a male species or individual 


does not exist according to niv informants. This statement 
needs testing of course.  (irünwedel (loc. cit.) thinks that these 
female dakinis are original Tibetan spirits or goddesses. The 


female ASA SE 's are mentioned indifferentlv with or 
without the final হা Macdonell in his Sk. Dict. only mentions 
the famine form of the word. In the ritual book EZ "RAT 

PHS HT 


“The six cut off pieces” (i.e. chapters, divisions. into which the 

description of the torma offering is divided) we find the 

apostrophe : TANGU GAT RNA Aas ^" O. wisdom 
= , 

fairy, supernatural ( = not-human) mother," so defining the 


2 . . . 
sex. [n Tibetan the form N must accordingly not be 
~ m 
LJ 


» A e LJ 
understood as a masculine form of AAA ATH ; but as its ab- 
breviated form only. This without prejudice to the question 

. . . M argo 
whether in special Tantrik texts a male god Dak, saam ; 
'loes occur 

1 jaa ees Jur 5 
N. Ch. D. has for ARQ aT an entry giving the meanings 


god, bird, arrow.” Here the word has a poetical or metaphori- 


[4 
cal meaning based on its etymologv. *sky-goer, but no 


mythological value. He adds under IAA ‘a class, 
mainly of female spirits.’ But the form in N cannot be 


? m = `~ 
: T: N MA 21. 3 রি me 
masculine. In Tibet there is a class of people called SQ E, 


e 
both male and female, whose name may be translated as oracles. 


a 


^ 
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t 


shamans or mediums. They are deemed to be obsessed by 
কহ" 's who speak through them whilst thev themselves 
w 


. . " =. a De 
are ię a state of trance or obsession. Their name is ANE 


bd . 
in X.hassa and other greater towns, and amongst tlie more 
educated : but the country-people and the lower orders have a 
special name for these mediums if they are women and call 


them 3er aja N s AAA AT) SA In Sikkhim the word 
RRA Aaya is general in this sease. In Sikkhim the designa- 


~ 


tion for a male medium of this sort is Ran and not ANE 


জগ 


as in Tibet. 

Whilst investigating the question of Khandomas from 
the standpoint of colloquial Tib»tan I stumbled unexpectedly 
on the following interesting piece of information. throwing a 
vivid sidelight on some current beliefs and practices of modern 
Tibet. 

The abbot of the Saskva monastery is held to be the re- 
incarnation of Padmasambhava. As the latter was the great 
‘binder, that is subduer. of all spirits, witches, goblins and 
other creatures of that ilk. the Saskva abbot has in some way 
become the official head and master of all Tibetan witches. 
Belief in witches is rife all over Tibet. and any woman is liable 
to be declared one. The process is very simple. If a great 
Lama receives obeisance from the multitude he presents the 


devotees in return witha‘ protection- -knot ( TERR), a narrow 


strip of cloth which he puts round their T He ties a knot 
in it muttering some mantram over it, hence the name. Or- 
dinarv lavmen receive a white strip, tapas or those who have 
their hair cut short (probably because they look like tapas) 
get a vellow or red strip, but if a woman approaches whom the 
Lama by his magic knowledge recognizes as a witch, she 
receives a black strip. From that moment she is irrevocably 
a witch and no protestation can help her out of the situation. 
In the Saskya monastery an annual feast or ceremony is cele- 
brated in which all witches must appear personally, and the 
magie then digplaved is so tremendously powerful that all 
women who are secretly endowed with the powers of witcheraft 
without the people knowing it. are irresistibly compelled to 
attend the meeting. They simply cannot help it, and so stories 
are told of witches working in the fields, milking cows, or 
otherwise engaged, being drawn away from their work and 
appearing in the assembly with their milk-pail, or spindle, or 


MINOR TIBETAN TEXTS. 79 


whatever utensil they were using at the time at any work. 
when they were forfed to quit it and to come to Saskva. In 
the meeting they are then officially proclaimed witches And 
forced to pledge allegiance and obedience to the Sask ya monas- 
tery and its head. Then the profitable and practical side*of the 
transaction becomes manifest, for hencefopth they have to pay 
an annual, heavy witch-tax, and in cases known to Karma him- 
self, who came aeross them when living in Tibet, this tax 


amounted to one হ'ল (see Bell, p. 104 or about Rs. 120 a 


year. On the other hand they are now protected by the 
authority of the monastery as*long as they pay the tax, though 
they have to pledge themselves not to use their powers for 


evil. Then they receive the offieial title of WAY ARR AA, 


such they are known to the people as QS, witch. But 
this latter word is a term of abuse or contempt. The meaning 
of the two terms, however, is the same. The entries in the 
diets. s.v. ANAS and zr (and other spellings) need proper 


testing in the light of the above. These witches are supposed 
not to live up to a great age but to die young, because the 
monastery calls them out of life to become protecting spirits of 
the monastery in the invisible spheres. When a bamo dies. her 
daughter, if she has any, inherits the office or qualitv of the 
mother. ‘These bamos, during life, follow the ordinary occu- 
pations of women: buying, selling. working or marrying, and 
their bamo-hood seems to be no drawback, in itself, to their 
matrimonial prospects. I heard of the case of a bamo who was 
the wife of à verv wealthy man. But the tax, far in excess of 
any levied on ordinary people, must be regularly pvid. Tf the 
bamo does not pay her tax, the monastery calls her soul and 


m d 
she dics. In the gompa for every accredited AJA pU there 


. Nm * . 
isa AQ!’ or stuffed effigy, puppet. of which f have not been 


able to get a full description. Probably a stuffed doll or body. 
with a mask and garment, perhaps only a stick to hold the 
mask and garment up. like in a puppet-shaw. Each such 
puppet becomes the dwelling-place of the soul of a dead 
bamo when she dies, and in order to see to it that after death 
she may not do harm whilst roaming about, the puppet is 
bound in chains. Horrible to say, however, sometimes these 
chains are found broken by the guardians, and, this is a 
sure sign that the imprisoned soul has escaped from the puppet 
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which was its dwelling place-and that it mav have started on 
¿a pilgrimage of evil works. As soon as it is found that such 
in imprisoned witch-soul has escaped, solemn notice is at once 
sent out to all Tibet to the effect that a bamo-soul has broken 
loose from Saskya, and the various local Lamas all through 
thes^ountry warn their flocks that a bamois at large and enjoin 
‘them to'be careful not to fall a victim to the wandering witch. 
So, for instance, they are told not to go about alone after dark, 
not to entertain strangers, and the like, for the bamo may 
assume any disguise, and any man may fall a prey to.the 
snares of a beautiful strange woman. as any woman might be 
allured by an unknown man The late Lama Sherabgvaintsho 
in Ghoom, whose name is so well known to all students of 
Tibetan, used verv often to make solemn announcements of 
this nature and warn the Ghoom people that à bamo had 
escaped from Saskva i 
A most fitting ending to this story is perhaps to be made 
by quoting the old Buddhist formula © Thus I have heard,” 


. এ 
but there is no doubt that the word NAI acguires an 


interesting new meaning through this curious tale. 

There is a belief prevalent in Tibet that in every woman 
a touch of bamo-hood is latent (some philosophers, also outside 
Tibet, seem to think the same !), but in the night of the 29th 
day of the twelfth Tibetan month, this seed of evil will mani- 
fest most fully. The male Tibetans. however, seem not to take 
any precautions or perform any rites to counteract the sinister 
influence of this date, Evidently it is a male Tibetan who 
first set up this theory sand it might be the same fellow who is 
the author of the following proverb which bears on our subject 
and on the words we are dealing with. Tt runs: 


~ Pp ON 

SURG TAIRA AN SSA 

Par ET d eee em m an 

চে 

Amongst a hundred women (at most) one khando ! 

Amongst a hundred men (at most) one sorcerer ! 

That is—khando being here used in the good sense of 
fairy— : Amongst many women there is scarcely one extremely 
good, but amongst many men there is scarcely one extremely 
bad. In fact, ie Tibet, all women are suspected of having just 
a little seed of evil (of the witch) in them. And so the term of 
reproach is not as in Europe "Old Adam" but rather * Old Eve.’ 

As far as the above story is concerned, it should not be 
forgotten that it is only a popular version of an interesting 


phase of reljgious practice, but Tibetan casuistry and theology 
are as a rule so subtle and well-systematised that a more 
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theoretical exposition of the doctrines and practices alluded to 
might throw considerably more, if not other and new, light on, 
the subject. i 


To p.25. The quotation, s.v. Rara, 1.16: SAIS, 


ete., is from a little tract, a prayer to Padmasambhava; entitled, 


ANA AAS AAS ‘the quick mind-fulfiller.’ 
wa Nə 


* Top. 25. Cf. Lewin, pp. 133-134, no. 9-10, TGRT ( ay ), 
. ridiculous; zhed-ked, laughter, ridicule. = 
To p 26. Eaux Bell, voc., to blush; Lewin, p. 77 (64— 
5), ridiculous. See his example. 
Top.30. S.Ch.D., Dict., has uiu (hidden on p. 34, out of 


alphabetical order) as * a Tibetan of mixed breed, t.e. born of a 
Chinese father and a Tibetan mother: Waddell, Lhasa and 
its Mysteries, p. 214, the same explanation. A special enquirv 
into this point, however, yielded a different result. Oneof my 
informants was a Tibetan woman from Lhasa who had herself 
married a Chinaman there, and so ought to know. The half- 
breeds referred to by S. Ch. D. and Waddell are called * bai- 


ৰি এ ৮০ c. = 
zhin,’ spelling uncertain, given as ARS and SQ, said to 


be a Chinese word. However, another explanation of that 
same word was given, as à man not ir the pay of, not taking 
wages from, another. Not necessarilv rich or of high position, 
but independent. Perhaps something like crofter. "This latter 
explanation is, however, contradicted by Karma who has rela- 
tions amongst the baizhins in Tibet. 

In & Tibetan mixed marriage such as we are here consider- 


ing the custom is to call the elder son শাপ after the Chinese 

manner, instead of using the Tibetan word. This is AYE" in 

Tsang and [ক in Lhasa. The latter is pronounced, and 
. . Ne সি . 

sometimes written, $ 3° and even sometimes pronounced 

chó-cho, as if written ETE But in the above case "rm 


means really ‘elder brother. A girl, born in such a marriage, 


is similarly called E Chinese, instead of NS; Tibetan 


ll 
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Thess terms do not mean half-blgod. Whether 9787 is used 


for the eldest daughter alone or for all the daughters of the 
marriage | could not ascertain. 

It«is said that every Chinaman, however humble, ‘becomes 
at ogce a personage of impoftance. when in Tibet, and demands 


"to be addressed at least as REY EI Mister, Sir (as every Euro- 


pean becomes autorfaticallv a Sahib in India), and feels quite 
IU 


insulted if addressed by the more familiar "p Dui as a liberty 


taken with his dignitv. A Chinaman from Tibet, however, 
denied this. I remember once travelling in the Sunda country 
with my Javanese writer who met several people on the road 
whom he knew and whom he saluted as 'little brother' or 
‘elder brother. I was puzzled at his belonging to so big a 
family, but found the solution of the riddle when I understood 
that this fraternity was not one of consanguinity at all. So 
‘elder sister’ amongst Tibetans means only Madam, Lady, or 
a polite word of address to any woman of more than low status 
in life. In German Miitterchen for any old woman of simple 
status. | 


To pp. 35-37. The expression TA TANU ১১৬: 
GE occurring in the little prayer-book শব্দই SN can hardly 


mean ‘a field (=heaven, world) which Kuntuzangpo has 
adorned’ (beautified, decorated, embellished), in the sense in 
which one may decorate a house or room, with beautiful pic- 
tures, furniture, ete. It must surely be understood as “the 
heaven blazing with the glory of Kuntuzangpo's presence in 
it, a heaven resplendent with his glory. Inf other words, he 
adorns it by his mere being there, but not as the result of some 
activity expressed by a transitive verb. The world 1s adorned, 
but has not been decorated or beautified. 1 wonderif the agen- 


. pan . » . 
tive case JJJ mav be understood as in English expressions 


like: ‘happy through him,’ ‘ blazing with diamonds,’ ‘ laughing 
for joy,’ and the like. 


To p.40. See the unusual explanation of SAVE! 
S. Ch. D., s.v. না IJI, where he translates BRT EIQ’ as ‘it may 


be said.’ The dge rgan, however, paraphrases the expression 


‘here as WATS or মনত, or IJA, which gives 
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it another meaning, namely: “so it has been said,’ ‘so is the 
teaching; ‘that is what has been taught.’ In this sense, the 


previous words are a direct quotation and the Sarria cannot 


“be translated as ‘it may be said that.’ 
e 


€ 

To p. 40. In the note to STAC, for ARS ENKE 
Gc, non-attachment and indifference only in connection 
with a negative. 

To p. 44. Wu See Graham Sandberg. Tibet and the | 


Tibetans, p. 268, who renders this word, as a technical term 
denoting the first of the four stages of meditation, according to 
Milaraspa, as ‘contemplation’ or ‘concentration.’ The second 
word, denoting a mental action unconnected with visual ex- 
perience, does not seem appropriate. As in English ‘ view’ has 


both a physical and a mental meaning, so in Tibetan wa", 


as a verb, has mental connotations. J. has the word as sbst. 
‘mystical contemplation.” The Sk. equivalent, Zu, is like- 


wise both physical and mental in meaning. Whereas J. and 
S. Ch. D. have a sbst. gr ‘the act of looking,’ and ‘a look,’ 
Desg. has it as ‘ sight? (visus, vue, “etc.” ). 

To p. 58. See Jüschke's note on manda and mandala, s.v. 
RTT, p. 110. His remark may have a bearing on the ques- 
tion of dáka and dakini, discussed above. See next note. 

To pp. 59 and 60. My informants, though ignorant about 
the detail of five and nine cushions, do know of a custom 
requiring the man of higher social position, greater age, more 
prestige, to be seated on a higher seat as a sign of respect. The 


difference of height, however, is in the seat itself, not eflected 


by the placing of a number of cushions on seats of equal 
height. 


To FRA still the two following words: BR, saddle 
cloth, and ARS, second sheet, upper sheet, covering sheet 
over the arms The AZOA is usually thick and 
rough but the [RA thin and of finer texture, like in Euro- 
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is for softness and the [RSS for cleanliness, like the loose 


covers bf armchairs and sofas in Western countries. 
e 


Po p. 62. Huth, Hor chos bvun, trs. 117, note 4, recon. 
stitutes the name Blo bzan grags pai dpal into Sk. Matibha- 
drakirtigri. In Tibefan mantrams, however, where Tson k'a 
pa’s name is given in its Sk. form, Sumati is used and pot 
Matibhadra. See also p. 5 of the Introduction, supra. 


To p. 64. The word RAINA (p. 3 and additional note 


to p. 4) should have been discussed there. Desg. alone has the 


€ 


meaning of the word as in our text: unthinkable, unimaginable. 

LJ . . . CN : 
According to oral information, synonymous with ANAND 
<4 5 


l. 12, sce p. 74, supra. 


The elaborate entries in J. and S Ch. D. under this word 
and under RAINA অ’ nced investigation. 
C 
The word ARTINE has also a special meaning, not in 


the dictionaries, in connection with any action done ‘in 
) ems হিন eat pee ; 3 ; নি ট 
thought, ANAS JA (as in English ‘I am with you in 


thought’). But Tibetahs can not only be present in thought 
but they can give presents “in thought, and do all sorts of 
things ‘in thought, when there is no physical possibility of 
doing so in the flesh. So the good story is told of a lazy Lama 
Who, to get rid of the crowd, said: “ And now I give my 
hand-blessing to you all * in thought," whereupon a disap- 
pointed and angry pilgrim answered : “Well, then 1 give 
you my butter-offerings, which I have brought with me, also 
“in thought.’ 2, 


To p. 65. The dictionaries spelt হাথ but the dge-rgan 


Says that থ্'8'য়' also occurs. Desg. has an alternative spell- 
ত 


১, শি ~~ 
ing SAT but this seems a misprint for reap In Tibetan 
books I have only seen 5 but the dge rgan is sure that the two 
e 


spellings, Cand p) 
(X 


(but not P ), occur as well. 
(à 
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“the larger part of this booklet was in 

To the yer রি দাদি eae the text, which proved? 
rint 1 und from the two editions used by me. It is of the 
to be di d style as edition A, but printed from other blocks. 
a it C. The copy isa pogr one, badly printed from 


worn-out blocks. A collation brought ng news of importnce, í 


The reading Caray in 1. 16, however, is confirmed by this edi- 
i 9 
tiom. Its only new reading is ARRIN for ASET in l. 46. 


This reading does not seem so satisfactory as the one we have 
followed. The full result of the collation is given below. 
Indistinct readings are marked with a note of interrogation. 


C. 1. 13. ৰ ? for শ্ৰম’ 


1.18. ANAZO å o RN 
1. 24. হয’ " za 
1.20. ma » E 
1. 30. REA ? » NSF 


L4. ASASI এ 
l. 44. AKATAA > ra 


1. 46. A&C , 22 
1. 500. Zar » ÈN 

l. 6] AKA p WA Ni 
Colophon. TREST » d é 


e eu | 
» ATAN " \ ), 
} 
The variants of ll. 30, 41, 50 and 51 are \vidently due to 
deterioration of the blocks. There is no ¥ in this edition. 
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ERRATA. 


p. 7: first variant, bottom, read: মনা 
; | ; =>, 
p. 8: ], 20 of text, insert asterisk after SS 


p. 9: second variant, bottom, read: QAI 
শিখ . 


p. 14,1. 13: teacher (or: teachers). 

p. H4, ], 14- his (or: their). 

p. 25,1] 1: for render read’ repay. 

p. 27, 1. 20 : for render read’ repay. v 

p. 27, 1l. 27, 28: eliminate the commas outside the brack- 

ets. 

36, 1. 4 : for Smuck read: Schmuck. 

p. 65, 1. 24 : for Lhassa read: Lhasa. 
76, ], 


21: for Barer read: BN. 


p. 76. 1. 25: for baptise read : lustrate. 
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